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What a heaven will it be to see the many myriads of poor heathens,
of Britons amongst the rest, who by their labours have been brought
to the knowledge of Gourely acrown of rejoicinglike this is

worth aspiring to. Surely it is worthwhile to lay oulk&s out with

all our might, in promoting the cause, and kingdom of Christ.

- William Carey, An Enquiry, 1792
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Introduction

't is God"s heart that ev alfayilythaintimabelyknowsthe ar t h
Creator GogdMessiahJesusand Holy Spirit If this were ever to happen, it would mean that we

have achievethe highest expression of our ultimate privilege and purpose as human beings.
[Fromke, DeVernL i f e 6 s Ul t iSura Foand&ioniPwbiishees,gl&B898, pl7]

In pursuit of this goalJesudeft each of his followersvith a mission to evangelizend disciple
everyethnicgroup( Gr estrko$ in the world Within a few decades thimissionwill likely
complete [Matthew 24:14 Sooneveryethnoswill have a way to hear the good news, and have
at least a partial translation of the Bilaleailablein its own language Congregations of
believers willhave beemstablishe@dverywhereandtheywill be actively discipling their
members to spiritual maturity) e s indgyénoudollowerswithin eachethnoswill thencontinue
to evangelize and discip&ach new generatppressing ever closer to our ultimate purpose.

The discipleship mandate goes beyond personal learning and sanctification to include
maintaining fellowship with other likeninded persons while on the path of maturity. God has
ordainedbothpersonal and group covenaaimong himself and his peopkndJesus made clear
how important is brotherlipve in attracting the world to hisvangelistic message

J e s anlectivefamily is a sovereign communithatboth follows and manifestss kingshipin
the earth.This community offers an alternative to falleoman culturend governancelt does
nottakephysical dominion r at her it serves as a |l ovi.ng exal

It is thereforamportantthatafter 2,000years there remains a lack of trust and faith among

God"s people that hinders ideal relationship.
developing nations, in the reticence of many pastors to gather regularly for prayer, and in the
continued chixe by many disciples to remain passive observers. Most Christian congregations
continue to operate as autonomous parts of the body, failing to engage and commune with other
congregations A divided kingdom has little ability to carry out a shared missio

As the evangelistic push nears its global géeduds thereforeencouragindis followersto
revisit the first century community of faitthéat formed after hisesurrection.This community
was united by a common purpose and visi@need taedisoverin discipleshipif we are to be
his partners in transforming the world.

This manuscriptseeks to define and describtatter day,ekklesia , t he Gr eek word a
Jesus when higrst appointechis followers tobecomea community It exploresthe attributes of

the first centurycommunitythat went aboutulfilling his Great Commissiomith greatspiritual

power. It suggestpractical wayghata local group of disciples might organizgaffairsso as

to maximize the remit of Holy Spintkhi | e being Jesus®™ .hands and f



Purpose and Organization

Ouroverall objectivewill be to answeronekey questionhavingseverapractical implications

Howdo weknowif a latter daycommunity of Jesé$ollowers is functioning in anature drm,
beingboth effective locally and integrated globally

Answering this question allows us to:
1 Trusta given communityas amodel that can and should be replicatedegionalchurch
planting and discipling
1 Have confidence that investmemtsideinto that community of time, talent, and finances
will result in abundant missional fruit
1 Embrace authentic revelation from Holy Sprgteased througtihat community while
guarding againdtlse teaching thatividesand disempoweri.

Answeringthis question in turmequiresexploringseverabthers

How does Jesus express himself in communities of his followers?

What are the attributes of a matlmder daycommunity?

How does the benchmark differ from place to place?

How do local, regional, and global communitfaaction?

How should the community relate to Géehrers who do not follow Jesus?

Are there pathways to maturity that can be reliably followgaewer communiti€s
How is maturity maintainedver time?

= =42 =4 _-8_-9_-9_-°

The dbcument addresses these topics in two parts as follows.

Part lelaborates on the characteristics of communities of faitodiiedin Torah adapted by

the Jewish nation during its diaspora, and pr
varous aspects of community structure and oper g
original intent. Major themes that emerge include sovereignty, spiritual authority, proper order

in selfgovernance, and the centralgaing kingship of Jesus himself.

Part Il addresses practical issueghia formation and maturation of covenanted communities.

We look at the need to contextualize principles within the unique expressions of various cultures,
the dangers of institutionalizing the faith, best practinesommunity maturation, and

interaction with national governments. The goal is to deveBiblacal template for achieving
andsustainingcommunity in the latter daybat canbe adapted and extendedpgctitioners

Limits

Thisis notintended to b& manuscript about Christian doctrine or belief. Apologetics is its own
discipline, and it anyway serves no purpose to try and impose a global standard on something
God designed to be organic and local in expression. Two millennia of missionary wiaek in t
diversity of world culture has demonstrated the futility of that objective.



We will not wuse this as an occasion to restat
history will be helpful in illustrating key principles as we look forwavdhe future. For our

purposes we wilfocus onthe structure and experiences of the first century community of

believers, including how they resolved problems that arose within their ranks. We supplement

the New Testament in this regasth reliable exra-Biblical sources, including documents

written by early church historians who themselves were interpreting the same events.

This is also not a speculation on eschatology. Biblical and-8ibtecal prophetic and

apocalyptic literature liberally mixefuiture-telling, history as prophecy, and exaggerated

imagery in a way that makes it an uncertain foundation on which to build. So when exploring
the | atter days we will stick to a pragmatic
on earth, etrapolated using recent revelation that believers are experiencing around the world.

Of necessity some of what is written heremnowable and reserved ®o dKnawledge.

[Isaiah 55:89] We have not yet experienced the fullness of what it means tedmraunity of

Jesusf ol l ower s in the | atter days. This manuscr.i
that will inevitably require much revisiorAnd therein lays the adventure of discovery that is

such a part of our Messiah!

Sources

Words that an author chooses to convey a certain meaning can be interpreted quite differently
depending on the |istener®“s worldview, cultur
Bi bl e" s a u anhientlasguagpsaikfamiliar to most of uday and everything they

wrote was subject to multiple later translations. We need to put the words back in their original
context to be sure we are hegrwhat the authors intended.

The Old Testament documents were written primarily in Hebrew with gomi®ns in Aramaic.
They date roughly frorthe time of King David irlL,000B.C.E.to Greek rule ir300 BCE Thus
Hebrew writing began a full 500 years after Moses and 1,000 years after Alsatlathat
much ofTorahwasbased on tribal oral tradition.

The New Testament documents were writtemarily in Koine Greek, which was the prevailing

language used by the literate during the first century CE when Greek culture dominated the

region. They date fror@0to 70 years after Jesus was crucified. Gospel history was

thereforealsowr i tt en from or al memory decades after t
were paraphraseskbesthis intent could be recalled

To make matters a bit more complicated, the vast majority of pe@snot literateuntil well

after Jesus"” time and depended on a trained r
scriptures. Most spoke the commoner s |l angua
when teaching t hem. S o hrasedd s pamphtagthathasfarthek e s u s ©

been translateohto Greek

Many of the Old and New Testameatdcuments were written and regularly redacted by schools
of scribes over a long period of time during which the understanding of God and Jesud.evolve



This is reflected in the rich corpus of Jewish and early Christian literature, within which one
finds much orgoing disagreement and debaiéhere is an old joke that four rabbis analyzing a
passage generally had five opinions about its meaning. c&tisinly extended into the

ferocious debates over which documents should be included in the New Testament canon.

Most of our Old Testament English translation

Jewish rabbis in 700 to 1,000 CE. This seuscoften supplemented by the translators with
others including the Greek Septuagint, Aramaic Syriac Peshitta, Latin Vulgate, Targums, and
Dead Sea Scrolls. As you might expect, the various sources frequently yield very different

translations of the sanseripture passage, so wkencannobe sur e which is ,co

The same challenge exists wheakingmodern translationsom the many versions of the
GreekNew Testament gospels and epistlest were in circulation during the first 300 years
afterJesus Entire passages exist in some translatibasare omitted from others, suggesting
that the documents were edit@gker time amidst oigoing discussion and were packaged
differently for various audiences

Perhaps most importantly, we need to ackdledge that Jesus chose not to explain many things

to his disciples. He left them pondering mysteries as to his nature, the future plan for the church,
predestination, and a host of other issues. The Hebraic mind has no problem with mysteries.

The Gre& mind was most uncomfortable leaving them undecided. d apparentl y i s
concernedhat we fully understand He has allowesarying opiniongo continuefor millennia

and Jesus still dssmiracles regularly through people wdry diverse understanding and belief.

For all these reasons we need to be conservative and consider the cultural context and agendas of
the writers when developing principles applicable to our topic. People of faith have built

elaborate doctrines and thegies around the specific wording that appears in their favored

version of the scriptures. Key conclusions cannot depend on passages tatjue among the
sources.

Most importantlywe must depend adoly Spirit to inspire propeunderstandingf all things
writtenlong agg andnot get overly invested in things that are not ours to know

Application

This is a pr abkishopetdtatd @ers Us “ md waktivddyapely the prncidles
herein to the establishment, building up, sustenance, and replication of fellottsbipghout
the world that willmanifestM e s s ipreederica.

The author acknowledges up front thare willlikely be somethindpereto offend nearly
everyonggiven the great diversity of doctrinal and theological belief in the Christian world.
Some of the conclusions may seem to t@k@y from the simple beauty of the Bible as the
inerrant, inspired word of Goaneant to be understdditerally. The author can onlgdmit
humblythatthis is an inadequate work in progress whiphushinghe limits of what God has
revealed to the world.

n



Forthose prepared to discern on some new wingl be helpfulto remember several things

1. God has revealed himself as Creatosome wayo everyethnoson the planet, and Jesus
appears to peopla in culturally-appropriate waysWe have to divorce ourselves from
thinking of God"s mani f esnear¢astermahis n t he ea
commandments for living as always being Siniatic. This is not helpfldd@n and
otherpeople groups that do not find themselves mentioned in the Bible.

2. Practitioners are concerned with readrld methods, andeed to guard againsuper
spiritualizng historyor treaing ancientteachingparables as factThe reality is that
G o drhiraculous interventions in the world today are no more or less intense and
obvious than they alwaysavebeen. We should therefore go abotlte busiess of
stewarding eartkvith commitment prudenceand obedience to Holy Spirgxpecting
miracles surely but not anticipatingsodwill part oceans dkill thousands of Philistines
with asinglejawbone

3. Finally, God"s Kingdom on earth has al ways
syncretism. The patriarchs and apostles welee s ame ,eart hen vessel
no more holywise, or powerful Thisshouldgive us confidence th&od @an and will
work equally great transformative works throughruthis generation

Expect great things from God; attempt great things for.gddlliam Carey

There areChristianstodaywho areready o post an updatvedtdhetseasl pomi
doors of the institutionakestern churchand the discussiolmerein will likely inspire them But

this is written with the knowledginat change is difficult for peopland faith by its very nature

is a fragile thing. So it is the author®s pr
for change it is done with grace, humility, and love. Where change is resisted, we are

admoni shed t o tboesgstbittdreessuamldve aitd greemeepastures. God is

amply able to prune his own garderthe appointed seasdiMatthew 10:1314]

Copyright

There is no ownership of concepts herein. The words used to convey them are copyrighted for
the purpose of preserving purity in the message, but all the concepts are freely given as a product
of Holy Spirit®“s t b8ee haxpciatessesvingddsus overdhe years. h

That being said, appropriate citation in derivative works is appreciated.
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Transformation

Community Transformation

Much has been written abospiritually impactingsociey, definedasJesuseconing broadly
acknowledged aking inaregion

[See for examplé:

[Dennison, JackCity Reaching: On The Road To Community Transformatéel 3rd Party,

1999]

[Haggard, Ted and Hayford, Jadloving Your City into the Kingdom: CifgeachingStrategies

for a 21:-Century RevivalRegal Books, 1997]

[Silvoso, Ed and Wagner, Pet@hat None Should Perish: How to Reach Entire Cities for Christ
Through Prayer Evangelisn€hosen Books, 1995

[Swanson, Eric and Williams, Safo Transform a City: Wiile Church, Whole Gospel, Whole
City. Zondervan, 2010]

Some strategies involve positionifglowers of Jesuat points of influence in primary spheres

of culture such abusiness, government, media, arts and entertainment, education, &amily

religion. They can then serve as an example of the Godly lifestyle, witness to others through their
personal testimony,ands e t he power of their. position to f
[See for exampléhttp://www.7culturalmountains.org/]

Other strategiemcludeannulling ancient covenants with territorial spirits; establishing houses
of 24-hour prayer; evangelizing through service; and facilitating forgiveness, repentance, and
reconciliation related to past offenses.

Most of the stratgies for largescalesocietaltransformation require that the community of
believers inthesocial context cooperate with each other in the effort. The theory is twofold; that
a unified community can do things$ thescaleneeded for noticeable impaeind that theight of
asignificant populatiorof people lovingand preferringoneother will be attractivéo a secular

world driven bycompetition andndividualistic narcissism.

Unfortunately,despitenearly 40years of cityreaching strategyt remains a rare thing to see the
followers of Jesus in a regiamitedtogether as onfamily with onefocusedpurpose It requires
laying downindividual church programs, doctrines, liturgies, pulpits, and offerings. It requires
that the groupcollectivey s e e k G o d ‘thenhelpiehchmembertd be obedient to that will

It requirestaking no offensén the midst of human frailty. And it requires covenanting together
to keep pullingas one until there are results

This is exactly what the first centubglieversdid. They made sure that everyone attending the

religious festivals in Jerusalem heard the gospel, and then proceeded to carry it to the furthest

points of the Roman Empireand beyond. They began a moveihat has lasted over 2,000

years a movement propelled by the JhHewexcelegdirvi si on
discipling members of the believing community to the point where they too could become the
manifest presence of Jesus in the world.



Individual Transformation

It remains today the privilege of every believer to participate in the Great Commission to
evangelize and disciple the world. We must all be dedicated to nothing less than ensuring that
every soul on the planet is visited hetmanifest presence of God in the earth.

Individually, we are each a unique representation of God in his creation. We were made in his
spiritual image with many of the same attributes. We were given intellect and revelatory insight
to be creators. Weave emotions like God so we can love him, hate evil, and hurt when he
hurts. We were delegated his authority to care for and enjoy our earthly- hmigee and

special as it is ithe immensity of the universgsenesis 1:2-28]

Holy Spirit unitesJesusand his followers as part of oahoosingto be spiritually, r e bor n * .

find ourindividual fullness in union with him, and he is made complete througiollectively.

Jesus expresses Ipiesence through his submitted pepplbo are designed ttave aconstant

and visceral experience bim. Whenevewe enter a room, Holy Spirit (and therefatee s u s ©
presence) entethe room withus. Wh et her transl ated as ,abide",
something similar, the scriptural messagth#é he iscontinually and congenitallyith us

[John 15:48]

Jesuglelights in expressing himself through each of us in a miracle of connectedness we can
never fully understand this side of eternitile areat once both a bride for Messiah and the
entity that makes his body complefEphesians 1:223] [Ephesians 5:227]

We know whether a person®"s heart and spi t
mani festati ons of ouGdinhis @& heclifeaThesapostie Paulclaany b e
contraststhg deeds of t he f | es hforua[Gaatiangdbe@3] fr ui t

ri
f
of

For those followers of Jesugho commit their lives to the work of the Great Commission, there

is aso-calledHoly Spirit baptism of* f i r egdesbtelyaotnd t hebawatem of f a
confessiorandinitial indwelling of Holy Spirit [Matthew 3:1] [Luke 3:2122] [Acts 2:34]

[Mark 16:1718]

This second baptism is an e rus, allonwgngkimte pedarne s si o
through ussupra-naturalsignslike healing,interpretation of tongues, demon deliverance,

weather miracles, and raisingthededdh e se unusual mani festations
are known in the New Testament by the Greek r dilinamis . T isedyby Holy 8pirit to
authenticate the gospel message preached by believbescontext oévangelism and

discipleship. Followers of Jesugho do not share the gospel do not regsireh signsand do

not e x per kingdom preséhogditéas profoundly.

We are trusted by Jesus to carry out assignments in partnership with Holy Spirit based on how
much of our being Jesus occupies. The highly yielded follower is a ptetaithrough which

Jesus can speak and do. Transformation is-#olifg@ process, and spiritual leadership is

therefore generally reserved for those that have already wstked way dowthe road to

a

t

n



maturity. It is why discipling is so crucial; every bekewshould have the benefit of learning
from others more mature.

J e s Aifmity Group

Jesus did not want his followers to take the journey of spiritual rebirth alone, and the apostolic
letters frequently remind us of the importance of fellowshiprantual support.God designed

us to be relational; to love him apdeferone another while embracing those that have not yet
accepted Jesus as Messidlihen we are sharing the wide variety of gifts placed among us, we
becomemore than the sum of the partWe experience the greatest joy when we are with others
of our tribe walking together through the experience of Mé find much of our identity and
purpose among others.

Followers of Jesus share common beliefs and vafuesareknown in marketingparlance as an
,affinity group?™. They have a common purpose
reconciliation with God. Thegnentornew believersvho are discoverintheir own gifts and
purposeandthen encourage theta go andreach yeanother generation.

One of the important characteristics oégy affinity groupis its need to selmanagets affairs.
Each is, after all, a sovereign society that exists within lasgeularsociety. Its members obey
the laws of the nations wheresthlive, but the group aldends to develojis own protocols and
standards by which it organizes its affaits healthy groups, embership is voluntary and
members aralwaysfree to leave

Overtimed e s u s * likewisddevelogpedscommon set of basiales, albeit implemented

in many different ways. Generalipeakingmembership is a function of professing submission

to Jesus and mutual support for one another. Members are expected to live lives consistent with
the Ten Commandemts and can be removed from the grrchronic, urrepented sin.

Typically, appointedeadersare expected to hear frarfoly Spirit andgive guidance tdhe

larger body. Spiritual and natural gifts distributed throughout the membership play thawr par
helping the group to accomplish its collective mission.

Affinity groups that grow successfully, particularly over long periods of time, must guard against
becoming institutionalized.t Is human nature to give things structure and replicallityopes

of reproducing successes in a mechanistic way. The danger is that the focus shifts from carrying
out the shared mission for which the group was formed to perpetuating the institution itself.
Jesus strongly criticized the temple establishmehisoflay which had fallen into this trap and

was neglecting its primary purpose. God does not want to be institutionalized or reduced to
theological constructsThe history of the denominational church since Constantine has
frequentlybeen one of institionalized control of the faith.

We have just touched on some of the milestone
attain on the pathway to community maturity. It is only when they cameeaifige in peace,

remain in close relationship witlesus and one another, and remain dynamic and organic in

operation that they can effectively carry out their great commission as a transforming force for

good in the world.



Spirit-Led Transformation

We are all in a lifelong process of becoming more l&sud and arall therefore an imperfect
tabernacle for his Spirit. So by definition there is also no perfect commurbglievers
containing as each does a mix of more and less mature mentieagen knows, théisciples
picked by Jesus to be mentored by himtfoeeyears were a messy lot, and the community of
faith that emerged after his death struggled with any number of issues. Yet despite this it
became, and continues to be, the single most compelling movememam tistory. This is
because to every generation is given Holy Spirit to sanctify and lead us into present truth.

Holy Spirit gave freshrevelationto the firsccommunity of believeras they orderetheir affairs
preached the gospeind card for oneanother They becama community unlike other Jewish
sects of the time, and great fruit emerged fthair kingdomwork.

If followers of Jesutodayare to carry outheir latter day Great Commissipthentheyneed to
rediscover what the first centufyllowers of Jesus kneand adapt it to present circumstances.
The central principles will always hold true;take up the challengesonefamily, listen to God
daily as a group, and do what he says. Hargeportion ofthe familythis will require
changinghow community operates. It will require a transformation in our collective thinking
and actionghat can only be effected by Holy Spirit

The remainder of this manuscript addresses the question of what a transformed community looks
like, building onthe standard set by the first century fellowships. We will attempt to define the
attributes of such groups and explore wenywhichthey can be implemented.
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Kingdom Salvation

As a starting pointit will be helpful to levelset whathe communityo f J e s u s Believes | | o we |
about itsking so it can offer a clear, consistent, and transforming messalge world Wethen
need to contrast such beliefwithh at o f -foetahreerr s,"Go d

God of all

The Bible tells us thahere is one Cedor God( YHWH'/ Yahweh Yvho brought all things into
being, including the angelic host in the heavens and everything that we know of as the physical
universe. He put in motion life on the little planet we call Earth,iar@dgreat mystery wants to
have a relationship with each of the billions of persons that has ever lived and will ever live on
Earth He wants each person to achieve his or her ultimate purp&selgfchoosg to
acknowledgehonor, and walk withhim throughout their lives in teiworld and the one to come

Creatoris the God of all people, expressing his personaiityultaneouslyhrough Native
American Sioux, Asian Uyghurs, West African Ligbi, dratin American Quechua. He does
not have a religion; being as he is abovagW®ng wehumanghink of as Jewish, Animist, or
Buddhist. He does not prefer those born into royalgr thosewho choose a life of austerity.
All are equal before his eyes, and he wants to bpersonalsod of each.

We will put our civilization andur ecclesiastical system at the disposal of India

to take as much as may suit their purposes. But we do not insist upon these. We
will give them Christ, and urge them to interpret him through their own genius

and life. Then the interpretation will figst-hand and vital.

[E. Stanley Jones. The Christ of the Indian Road. First Edition. 1924. p

One must be very humble when conceiving of this Creator. Westerners in particular have a need
to describe everything wery definitive terms, including the dynamics of a spirit world that God

by choice has kept mostly hiddewe codify the doctrindor gainingentrance to the next world,
andhaving done so declare victory over every otlneterstanding

Salvation

Everyrelig ous system developed by the world®"s peop
addresseseverakentralissuesncludingwhat type of relationship to have with Gdahw to
best achieve our purpose in this world, and lhestto prepare for the next.

The greasalvationd i st i nction among religions wheathef ound
breaking a social norm impacts life beyond physical death. If there is no god or afterlife, there is

no need for repentance or forgiveness apart from niainggearthly relationships. If one

believes that there is an ultimate God who has established universal laws for living, then
breaking those | aws (,sinning") requires seek
in an afterlifewhich outcomasb as ed o n ,@&end pesonfis@enedtoobedience

The following chart summarizes what each of the major faiths believes about God and salvation.

11



Major Faiths

No spirit realm —» Humanism <« None needed
Universal energy —» (Neo)Paganism o None needed
(gods optional) New Age
Taoism
Ambivalent — Norse <« Good deeds
gods Shinto §
= i
S 3
= | Everything is god —» Hinduism &« Ko ;5:
> | in many forms Buddhism A
3 g
= 8
2 Individual —» Baha'l <« Good deeds 3
§ concepts of god Higher Powers :r:’
~ =
3
Single Creator —» First Nations <« Grace, oS
Sikchism good deeds
Single Creator — Judaism <« Law, Prophets,
Islam good deeds
Single Creator —» Christianity <« Messiah

The apostle Paul wrote thidie CreatoGod placd a simple understanding of correct behavior

on each p eapadfoomdnyorgdnizeaal religious doctrinand that wareultimately

judged based on “our consci Rantaes PBoelsfairandy wi t ne
does not reject thosehw have nevehneardabout himunless they irremediably violate that
conscience.Children who die before the age of accountability are understood to be

automatically savednder this standard

The challenge to simple faith in God is the uncertaintynofding which god is the true Creator.
There appear to be innumerable spirits that are happy to play the rélgisisnseeing man, a
problem acknowledged by tlapostle Paul when he witnessed to the Atheniawts[17:23
Simple faith can only battested by the peace a person feels when contemplating @Glad,tha
absence of that peabe often feas deathandis preyed on by terrestrial spirits over whicthas
no control

Jewish, Christian, Muslim and ot her peoplEieveinongGoodwmhdsei st i c
alsoestablishedpecificrules for living that we are expected to follder our own benefitboth

12



individually and collectively They believe thaGodj udges each person®s hea
during their lifetime on earth, anitlendecides what they will experience the next world.

The JewisiTorahcontainsa simple,eternal and universastandard foour individual
reconciliation with Godeach person must makebesteffort to love anchonorbothGod and
neighbor and therbelieve in faiththat God is willing and able to forgiany violation subject to
repentance Genesis 156 Most peopleof otherspiritualtraditionswho believein a Creator
also find this an intuitive and reasonable standack they learn of.it

But it remainsa necessity foeachpeople group to determine hauch auniversal standard
shouldbe contextualized for practical living its specificculture. God made humans to be
creative and delights in expressing himsletbugh them in wildly different waysso long as he
remains their one Godl'he Torahis unique in this regard because it lays out a complete legal
system for running a theocratic governmeziibeit borrowing from other legal systems that
predated it No other faith has been so prescriptive.

The Christian view of salvation is more nuantean the JewishJesus is understood to be the

Jewish Messiah anticipated by the proph&asring his firstextendedvisit to earthhe fulfilled

the role ofthes u f f e r i mmachiahebenWasefSee for example Isaiah BBuring a future

visit heis expected tdulfill the role oftheconqueringD a v i d i machah lmeg Dayid .See|

for example Isaiah Jdna spi r i t ual my st er y ,gehlsensogent'bloosi | | i ng
for the sinful blood of man activatéslo dsalgationpromise Thedoors were opened to

salvation for all who would seek reconciliation witteir Creator.

[SeetheHallel Psaim 118J e s us * Ar &esluét@anslatesnsea |, V| [Acts4dd ©

But this doctrine leaves open the question of how much a person needs to know about Jesus to
take advantage ahis offer.

The conventional viewst hat Jesus® resurrection replaced a
became exdisive to thosewhodos e t o foll ow him. A Jew saved &
unsaved after that death if keew of Jesus buthose taemain arorah-observant Jew. To be a

Christian requires believing that Jesus is God, Jesus made salvation possible, and God will reject

any person that does nuw actively follow JesusMost ofthe, e x cl usi ve" cl ai ms
recorded making about himself are foundhe book of JohrfJohn 14:% There are alsechoes

in the apostlfetsBdul “s ministry.

In contrast, lhe older synoptic gospels (Matthew, Markuke) present anothetew of salvation;
onesharedby Jesus, his 12 apostlgsm the Galileeandthe community of Jewistisciplesthat
lived in Jerusalem after his deatfihe disciplesinderstoodhat Jesubad a central role to play

i n Gsaldatiosiplan (his death obviously mirrored the Passover sacrifice), but they did not
understand thenechanism any better than the proplvets foresaw it.For them, he meansby
which Jesus enableshlvation (hisexclusiveatoningdeath) waseparabldérom thecriteriafor
receiving thasalvation {raditional JewisHaith in God and hisovenan.

Thisview says salvatioremains dependestmplyon loving God and neighbor. One need not
have some special knowledge regarding Jesus or his ministry to cry out to God in repentance and
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be reconciled[Mark 9:4Q [Luke 18:914] [Acts 10:3435] The apostles Peter and Paul both

guoted Joel 2:32 when affir midongi[Godwdlbe “al | who
saved”. This standard of s dActe 22]{Romans 18:12k n o wn
13

And Isawanotherangelflying in midheavephavingan eternalgospetlto preach
to thosewholive on theearth, and toeverynationandtribe andtongueand
people and hesaidwith aloud voice "Fear God andgive Him glory, because
the hour of Hisjudgmenthascome worshipHim whomadethe heaverand the
earthandseaandspringsof waters."

[Revelation 14:67]

Clement was a disciple of the apostle Paul and one of the first bishops of the congrdgation
Jesus " ihRomé. Hewrotesa letter on behalf of his congregatidhabin Corinth that
closes with a similar statement of early doctrine. All who call upon God are sheeduse of
what Jesus did not because of what the peraamderstands or how he prays

May God, who seeth all things, and who is the Ruler cfpatits and the Lord of

all fleshd who chose our Lord Jesus Christ and us through Him to be a peculiar

peopl® granttoeverysoul hat call eth upon His [ Godbs] ¢
Name faith, fear, peace, patience, losgffering, seHcontrol, purity, and

sobriety, to the welpleasing of Hi G o d\arsejthrough our High Priest and

Protector, Jesus Christoy whom be to HirfGod] glory, and majesty, and power,

and honour, both nowral for evermore. Amen.

[1 Clement 58- Edinburgh Translationl867

Apart from theso-called, hi gh Chr i sldhanhire gocimentsfohntJbhe 1,2,3,

Revelatiof the scripturegontaina consistent themé&om beginningtoendth#& br aham® s t r u
iNnGod" s p Jewishifaghariss unknownMessiah, andollowing Jesus athat Messiah

haveall been acceptabkexpressions of faith that are approved by Gédl such believers are

called ,God Fear er s" ardf{Gedaadily enebfaces thefonegerntyo r ever

It is left to the reader to decide what to do with twodifferent Christianviews of salvation.

For manybelieversanysofteningof the exclusivity otelief in Jesus as personal savior
undermines everythingBut it should be pointed out that Jesus left his disciples unclear about a
lot of things even after having lived with him for three years. The book of Acts recounts very
clearly how his followers were learning as they wéiris sometimes hard for westerners to

accept that in some things God and Jesus are happy to remain a great mystgrgertainly

are not jealous of one anothérheir priority for us is relationship, not knowledggnosis .)

Church history is replete witsplits over doctrinal differences, something we can be sure Jesus
would have preferred not to semong his people

Having acknowl edged t hFee abrtteneafemaidseuthitonbe gainedn o f a

by those persas whoarespecificallycovenantd to Jesus and comnatito obeying his Gzat
Commission. Onlyheyare recorded as receivigspecialunamisbaptism of Holy Spirit
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through which Jesus manifests his spiritual authority in wélysr Godfearersgenerallydo not
experience[Matthew3:11]

This special status changes everything for a person because it gives full assurance of
reconciliation with God.The persornas become a tabernacle for Jesus himself as validated by
the miraculous signs done through him. He is filled witin@xpicablehunger to share his
experience with others, and to see them in turn filled with JeSakectively, these anointed
Jesudiollowing Godf ear er s we r ekklésid @reanouneedk-kiayhsee'al).

It may be helpful tsummarizeGo d “ s omswath thealiagram belowWe all fall short ohis

hope for us in this world, and there is a great chasm that separates our sinful nathigs from

holiness. Some are content to ignore God and remain in the, while others seek relationship

with him in eternity Godhas been faithful to provide a bridgégracec onst ruct ed fr om
bloodthat carries us into his presend@ne need not know what the bridge is made of to crpss it

but such crossing does require acknowledging sin, turning to@ddrgiveness, and believing

that he is willing and able torgive.

Reigning with Messiah

Follower of Jesus Q
% Repentance & Faith %

| | ——

XKXXXXX

Separation from God Bridge of grace Eternity with God
(Jesus’ blood)

Chasm between

Kingdom of the World T

Kingdom of Heaven

Those reconciled Gefitarers who do choose to follow Jesus specifically are given a spetial

unknownr ol e as part of Jesus®™ spir presursablytipov er n me
next. 2 Timothy2:12] Revelation 20:pThis is a high privilege and honor, and the ultimate

expression of what it means to be a human be@gy. obligation is to ensure thatery person

on earthis told of this choice and encouraged tked@. Jesus is passionate about his followers
making this witness their |ife"s work.

We are to continue delivering the same messagelésatdid:
"The time is fulfilled, and the kingdom of God is at hand; repent and believe in the

gospel.[Good News]
[Mark 1:15]

15



But what exactly i s hdawlkeve defnetnhged o,nG ocoofd Q\bedw s, "
everyone igo believe to achieve salvation? Bhéerms weresocommonly understood itne
Jewish context o} e s u stHatthd [dewTestamentvritersfelt no need to define thefar us
Todaywe need to be reminded since thegnainso central tmur latterday mission.

Kingdomof God

TheNew Testamenivritersused various rendering®r Kingdom of...God, ..hen,

...Messiah ...theFather. G o dKingdom includes that part of creatifimeaven and earth)

which has chosen toonor its Creatqrobey his rule, depend on him for all needs, and make a
place for his presence to manifefitis the opposite of thgkingdom of the worltl which is that
part of creation that has chosen not to have relationshipmmith He has allowed tb operate
underits ownselfinteresed authority The Biblical writers used monarchial language because
at the time the scriptures were written kingerethe ultimateexpression oauthority.

In boththe Jewish and Christian tradition, God has a-v@gent who figures prominently in the

rule ofthis Kingdom.The New Testament apocalyptic literature anticipates a day when the earth
and heavens are regeatsd the kingdom of the world disappeaasd all of creation comes

under the joint authority of God and Jesus as the King(s).

"The kingdom of the world has become the kingdom of our Lord and of His
Christ; and He will reign forever and ever."
[Revelation 11:1p

The Old Testament Jewish prophkésl little understanding of this grand plan, and their version
of God" s Ki ncgnteedromspael and derusalebecomingthe leading spiritual and
political center of the world. A latter daying David in the form of a human Messiah would sit
on the throne backed by the manifest presence of God. This Messiah would be akivayrior
whom God would use tmilitarily overthrow theprevailingoccupying power be it the

Assyrians, Babylonians, Persians, Greek$omans.

Jesus dichot come as a warrior kingf courseandsodid not fulfill this expectation. He was
therefore rejected as the Messiah by many faithful Jé¥is wasa verydifferent Kingdom
marked by sefice rather than controhnd one that would ultimately bless the entire world, not
just Jewish Israel This explains why he was always warning people not to declarthbim
Messiah. He knew theealotswould try to turn him into aegionalpolitical leader, thus
defeating the sacrifictdr all persons thate needed téulfill .

Jesus is the legitimate King of the earthly Kingdom of God, and of course it was the confusion
overwhether this was a spiritual or politiqalle that got him crucified for sedition by the
RomansThedisciplesthemselvesvere not clear what kind of kintesusvould end up beingr

how the Kingdom of God would be organizexce he was enthronedfter Pentecost they

began to understaridatthe Kingdomwould initially be expressed and the King rule in the

earth— directlythrough them via the indwelling Holy Spirit
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Manifestations of the Kingdom

Peoplewith no Biblical knowledge readilgcknowledgehe Kingdomof Heaveramong them
whentheysee orexperiencea mani f est at i o orademonGrator of hispowers e nc e
Usually this comes through an encounter with
people with his messenger angels, dreams, and signs in the envirofinedld Testament

recountdots ofexamples of sucancounters

Memrdmeanser dW in the Aramai ¢ | aOQldgTesagenttoftedrVh e n i 1
i ndi c atfece or@esenhtedn a situation, in the same sense that our spoken word

expresses our presence to others around us. Its use is frequently accompanied by a physical
appear an cveeregént Geoedchre swo exampled manyfound in theTargums

[Heiser, Miclael. The Word of YahwelWhite Paper. http://www.thedivinecouncil.com/]

And the Memra of the Lojd/HWH] s ai d , ALet there be |l ight, o ¢
his Memra.
[Genesis 1:3]

And Abraham trusted in the Memra of the LPYéHWH], and He counted ibthim for
righteousness.
[Genesis 15:6]

This Memrathat appears in the Old Testamendirectly associated with Jesusthe New
Testament bookf JohnwhereJesusappears athe creatigand saving , Word".

In thebeginningwas theWord, and thewordwas withGod, and thewordwasGod He
was in thebeginningwith God All thingscameinto beingthroughHim, andapartfrom
Him nothingcameinto beingthat hascomeinto being

[John 1:13]

This suggestshat Jesus has appeared among us many times and in many forms over the
millennia. He continues to do so in these latter days, but since Pentecost now also expresses
himself through his followersin days to come]esus will increasingly manifest his Kingdom
presencehrough his people as God pours out his Spirit.

Good News

What then is thepecific, good news" o0 fJ eshues "K idneogodhmamndettbsa t
shareas part of their discipling missi@n

Jews have always looked forwardtoth® ay o f asfdreseenby thedpfophet3his

anticipates a time whehe Messiah establishé&od' s g o v and therkéngdom of Heaven

rules over the whole earth. If hate and greed are not completely vanquished, then at least they

are keptfaraay from God"s covenanted Kingdom peopl e
the world, and people everywhere honor her God and celebrate the fefsTigshkonacles in
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Jerusalem.The Messiah sits on the throne of David and judges fairly among thdep&bp no
longer experience sufferinfjsaiah11:4] [Micah 4:3 [Acts 10:42

Any proof that this day haarrivedwould be the best news any Jew could possibly hear.

Jesus declared publicly thiais was indeed the cgdbe Kingdom of God was finallgeing
established and God" s JoBhghe Baptist wasalererbneerandg pour ed
Jesus the KindLuke 4:2] [Matthew 11:25] The miracles Jesus dmovedhe was the

anticipated Messiah and ththie Kingdom was manifestingMany began tbelieve tle, Day o f
the Lord" had indeed come

But the Kingdonof God and his Messiah was to fall upon the eartiHaly Spirit, not ahuman
king, and J disfallewershy sugptisbThey wandered Wwat happened tithe

political leader that would overthrow the Romans and their corrupt tdeguership.Di d n “ t
God intend for all nations to be circumcised into the covenahbi? How could a new
covenant written on the heaonebe good news?2gremiah 31:33 Acts 3:1826] Jesus warned
this would be an issu@here was new wine coming, and the lost sheep of Israel needed to be
prepared.Ylark 2:27

Now having been questioned by the Pharisees as to when the kingdom of God was
coming, He answered them and said, "The kingdom of God is not coming with
signs to be observed; nor will they say, 'Look, here it is!" or, 'There it is!" For

behold, the kingdorof God is in your midst."

[Luke 17:2021]

After Jesus"™ deat h, t the,goadnenwsthat Jesus wastietpectedu ed pr
Messiahandthat hewould return soon to fulfill the remaining Messianic prophedi@sts 3:19

21,5:42 13:3239] There were those Jews who could grasp this new paradigm of government in

the eartithrough Holy Spirit rather than human kiramd those who could not make the mental

and spiritual leapResponse to the , goodonesaughsdclostte pended c
relationship with God, oa new geopoliticsThe Jer usalem community of

to this message as they evangelized their fellow Jews.

The gentiles tavhomthe apostle Paul was preaching had little or no familiarity Wittah or

theJewi sh prophets, no c on andpotexpectatondfaneme , Day o
governmental Kingdom of Heaven in the earthwas therefore necessary for him to provide a
contextualizeekexplanatom f t he , good news" .Hschdashitedgosovoul d u
using the theme of salvatipreadily admitting it was his versiorR¢mans 2:1p

He wrote that God sent part of himself in the form of his sdesugo be an atoning sacrifice

When we joinJesusn death byturning away fromthevo r | d “ s, théndvealscabeconye

united withJesusn hisresurrectiorto a new life in the presence of the Fath€&he ,good news

was God" s dhe gew fdidciplgust & hestlinicallywas including entry into a new

covenant without becomg a Jew All that was required wasonfessedbelief that Jesus had

successfully completedhat Godhad asked of hirm orderforthe per son“s sal vatio
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P a udalVvasion themepicked up by the Johannine writeshjfted the focus away froiforah

and onto Jesusausinga rift with some othe apostles in Jerusalemmo thought the Jewish
perspective applied to gentiles as wétaul felt that the good news of salvation from death was
nullified if gentilesbecameshackled by Jewish lawP a unew disciples were getting mixed
messageandsome fiery correspondene&as exchangedSee for example Galatians 19

It is in the crucible of disagreement that communitiesstlearn to sebgovern and the apostles
did so byholding councitwice to address head dooth the criteria for salvation and the
expectations of new disciples who were not Jelseydecided orsome cultural distinctions
between Jewish and Gentile believers, whitaultaneouslgmbracingvhat appeared to libe
universal mission of Holy Spirit to véy the good new$®y whomeveiit is preached.

For our purposes t he , g o o ttheKmgdeonsof Heaveshas been established in the

earthfor the purpose aiurning all people back to theCreator Jesus providasniversal access

to salvation for all who acknowledge their sin befeitber Creator or himThose whaalso

accept the high calling of discipleship in Jesus become a partgfaghe e r n ment of God*"
Kingdomon earth manifesting) e s presénce invaysthatdraw the world to his community

The Great Commission

Jesus® final instruction to hi s[Mathesw@8:181Bjes i s
[Luke 24:4549] Here is a consolidated and amplified restatementenfibsionof theekklesia

Be my witnesses, testifying as | did that the Kingdom of Gqukrmanently manifest in earth
Immerseevery persofinto the reality of Father God, the Son of Father Gadd Holy Spirit.
Makeeach persoa disciplethrough whom | can express myself
The miraculous signs you do in my name will confirm the truth of your testinamalyeaching.
Teach them to obey everything | have commanded you to do, including:

1 Repent andurn backio God and the primary commandment#isfTorah
In practical ways, love lilb God and man as the fulfillment of Torah
Serve everyone dke defining characteristic of my Kingdogovernment
Avoid defilement anaspeciallyunforgiveness
The relationship you establish with Gindthis worldwill determine whether eternity
spentnGod" s p oleshabdce (i,n dar kn&osshdfobk par at edn f @
cursedplace reserved fahose who actively hate @dq gerhinnoni ) .

T
T
T
T

Regarding Holy Spirit

Holy Spirit is themechanism by whiclh e s u s * ipmmamifesin hispeople. Buttiis
impossible tadevelop acleartheologyaround his workn the earth

Throughout t he OIplethdd &sdiFeammswith thefreguentresult tHatstiey [
prophesy[Deut. 34:9 [Micah 3:9 [1 Samuel 10:6John the Baptiswvas filled from birth Luke

1:15 before Jesus began his ministmhile Jesuseems to haveeceived the Spirit when he was

, b ap thbamizajdy Johh Matthew 3:16. Some were baptized into
filled with the Spirit.[Acts 8:16 Others were filled with the Spirit even though they had not

19



been bapt i zed] [ActnlD:44 Stll eteetsisetame falloners of Jesus through

water baptism andnly received Holy Spirit when they were formallybea pt i zed i nt o Je
name. Acts 19:26] Jesus sent ogeventyof his disciplesn the power ohis Spirit to preach

and hea[Luke 14, and then told them they woulater be baptized by Holy Spirit at Pentecost.

[Acts 2

Holy Spirit does appedo fill* many Godfearing Kingdonpeople who lové&sodbut do not

specifically follow Jesugust as he did during Old Testament timd@$e author has been among

such submitted peopées they manifest various of the spiritual gifts. The only thing one can say
forcertaini s t hat Holy Spirit |l oves to empower thos
and affirns with signsthe message & o d algation. This appears to find its fullest

manifestation in those who follow Jesspecificallyand obey his Great Commission

As regards Holy Spirit, weeally have no choice bit o a ¢ ¢ eopviview @& thisias d&nother
of Ggreat'mystdes

Thewind [pneumalblowswhereit wishesand youhearthe soundof it, but do not
knowwhereit comedrom andwhereit is going sois everyonenho isborn of the
Spirit. [pneumé

[John 3:8
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Ekklesia Community

Community beginsvhere individual salvation leaves offVe now explordhow communities of
God" s arecavenhnted to him, amthat behaviors are expected of each saved member.
Godintended that all his people be members of Kingdom communities, to support one another
on the path to maturity and not fall prey to deceivir@ves. Acts 20:2930] [Hebrews 10:2b

This manuscripassumeghat theapostolic leaders of tHest Jewish sectadesus f ol | ower s
based in Jerusalel®arned enougfrom himto beginthe communityhewould have wanted. It
also posits that Jesustimese latter daywishes to restore us tomodern version dhat ideal

Hebrew Covenant

The Hebrew culture emerged from the Canaanite that preceded it, including inheriting a religious
system that originated even earlier in Ugarit. Over timeEliéhaddaof the Baal Cycle evolved

to become th¥ HWHwho spoke to Moses. In doing so, God changed froamarivalentold
ruleramongst a council of godisto theoneall-powerful Creatar He changed from an

impersonal deity to a loving father who delights ime@ing himself to hipeople His vice

regent changed from the goddess Ashterah to his firstborn son Jesus.

[For further insight into this historical process, $ee:

[Dever, William.Who Were the Early Israelites and Where Did They Come FEraerdmans,
2003

[Smith, Mark.The Early History of GodEerdmans, 1990, 20D2

It is difficult for us today to grasp just how radicalewelationYHWHwasin the Bronze Age

when fearofdeathd o mi nat ed peopl awosldful ef teadstialepirisshTheg wi t h
Hebrew revelation oY HWHis unique, and theffer this God mad¢o this particularethnos

equally unique.

The Siniatic |law (more properly translated ,t
agreement.Bxodus 1920,24 It contained a promise to favor the Hebrew people if they would

agree to certain conditions, and promised to disfavor them if they broke the terms of the
agreement.Deuteronomyl1,27-28] Such legal transactions are known as covenants.

[For other examples @bvenants God recorded to have madeTiorahsee}
[Genesis 9:97] [Genesis 1p[Genesis 17

Everything about the Siniatic covenant was collective. That is tdrsapromises made were to
the Hebrew nation as a whole, qadt to individuals andthe nation as one entity was expected
to live by its termsBecause &ch generation needs to be reminded of its coveneset see it
beingrenewed byloshua at Shechendgshua 2iSolomonas hededicated the temple2 |
Chronicles T and Josiahvhen henitiated his reformsZ Kings 23.

The law began as the Ten Commandmenésowrdified into a legal system by Moses and his
assistants sitting in theeatof judges, subsequently elaboratetha n or al , hedge ™ i
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second temple times, and fihainterpreted anéxpandednto the Talmudbya b bi s aft er
resurrection The law, along with the prophets, writingafakhandTalmud, and synagogue
systemwith its rabbinical scholarship and teachifym the pillars of Judaism. Their revetat

of YHWHis the foundation of their identity.

God designed his comant to be one of mutual love, aretentireTorahis summarized byhis
essential principld.Deuteronomy 6:p[Leviticus 19:18 Jesusvas quotinglorahwhenhe said:

‘You shall love the Lord your God with all your heart, and with all your soul, and
with all your mind." This is the great and foremost commandment. The second is
like it, "You shall love your neighbor as yourself." On these two commandments
dependhe whoé Law and the Prophets.

[Matthew 22:3640|

Torahviewsthe Siniatic covenant asype ofmarriage between the Hebrew nation attiVH
YHWHis a jealous Gowho doesot tolerate his peoplembracingany other gods. This
metaphomwas repeated by Jesus wdiso used wedding imagery when describing thgydom

Importantly, the Hebrew nation had the option of not entering into this agreatradhtlt was
free to be as the other nations of the earth, subject to the whernredtrial spirits and
unrestrained in social behavioBecause this was the cadnses, the prophets, Jesus, and the
writers of the New Testament letseall expressed the same heartfelt deba¢ people would
freely agree t o aygdifitsis inteadeckto mDeuteransmy B80L20] | o

Theevidencehat the Hebrew natiocollectivelymade the right choice is borne out in its status
as the only ethnic people group to have remaimequelyidentifiable forthreethousandyears.

Jewish communities of covenant

TheancientJewish nationfrom its origins undeMoses to the fall of Masada in 73 Qkasled

by an oRgoing partnership between a high priest who fulfilled the responsibilities of the temple
rites and a civic leader whavasking/governorjudge,andmilitary commander.Both priest and
civic leader weresupported by staff, and each was expected to hearYftfdWiHand conduchis
responsibilities in absolute obediendexamples of these historical pairings include Saul
Samuel, David& Zadok, Nehemial& Ezra, and Zerubbab& Joshua.

During theGreek and Roman occupations both leaders were generally appointed by the
occupying powers and followed a political rather than covenantal agenda. By the time of Jesus,
the Jerusam temple had become more business and tax collection venue than habitation for the
God of Israel. Jesusas highly critical of theompromised temple leadership.

Local Jewish communities second temple timesrganized themselves in a variety of ways
depending on their alignment with the political leadershigsually, the local spiritual leader
wasthe Pharisee (laterabbi) of the synagogue who sery@dtownin a variety of roles.There
was also civic leadership in place which had its own camtisgovernment services apart from
the local synagogue.
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Some communities chose to separate themselves from the rest of society and organized their own
networks for mutual support. The best known of these is the Qumran community located at the

head of te Dead Sea. It was a part of a network known a¥ahad(Unity), possiblymade up

at least in part bitssenesvh ose approach to ascetic | iving we
community had one or more priests who tended to spiritual needs, and iarsadtive group of

ten men who governed local affairs. Decisions were taken by majorityp@communities

wereadvised by the leader of th@ahadknownas t he , Ri ght eous Teacher ™

TheYahadc o mmuni t i es s hidregnbbe msieg hes, agpsongl ¢ lhaeel
,sons of darkness®™ who filled the parties of
polemicizedagainst he , wi cked priest® who ofyfsawtheimt ed i n
Levitesassonsof adokK( , ri ght eousness®) as coofEtzeldett ed wi I
44. They anticipated a final showdown with the Romans in whiehVHwould miraculously

intervene inmid-battle and wipe out the foreigirtccupers.[Dead Sea Scrolls; Charter of a

Jewsh Sectarian Association, Commentary on Habakkuk, Damascus Document, War Scroll

The Jerusalem followers of Jesus organized themselueh like theYahadandshared their
dislike for the occupying leadershipVe are toldior example that thapostleSimonwas a
Zealot Kananaio3. [Mark 3:18 Boththe Jerusalem church and communities oftakad
disappear from historguring the First JewisRoman Waiin 66 to 73 CEWhether they
actively resisted or notio one from Qumran was left after thiassacre to recover their scrolls.

[Eusebius and Epiphanibinto f a , f | ibygthe tlerusatem Eharthlkhaugh neithethe
Nazarite nor Ebionite theolodgter observedn Pellafollows that of theJerusalenchurch]

The table below summarizesveral of the principal similarities and differenbesween the
Yahadand Jerusalem church

Similarities Jerusalem Church Yahad

Name of movement The Way The Way

Movement leader Jesus the Teacher (Rabbi) | The Righteous Teacher

Movement priesthood Jesus the High Priest Chief priest in community

Local leadership 12 apostles 10 elected men

Source of guidance Jesus" Holy S|YHWHIly spirit

Expectation Messiah returns in final battle Messiahs come in final battle
with the Romans or successq with the Romans or successc

Differences Jerusalem Church Yahad

Mission Evangelize and disciple Withdraw and purify

Style of living Relational Communal/monastic

Belief in Messiah Jesus is the Messiah Unknown , Mess

and , Messiah
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Covenanffor Jesu$followers

The first communityo f J e s u s Was lhasel in dewusalers apmpears to haveonsisted
exclusively ofJews andlewishproselytes They continued to honor the Siniatic covenant in full.
They believed Jesuby his example and instructipto have affirmed their obligation to
continueparticipating in the temple rituals, keeping the festivals, and practicing circumcision.

It has been arguday somethatthis communitywas not bound byorahbecause there i®

record of the Jerusalem assemilyvingexplicitly renewvedit. But this is to assume that the

Jewish believers in some way broke from the Jewish nation. They did not; they saw themselves
as simplyanotherof the manysecs of Judaism fully included ithe ancientethniccovenantThe
various communities followed their various Messiahs. Jesus was not unique in this regard.

[See for exampléloni haM'agelin JosephuSAntiquities 14.2.1 21 and Mishnah Taanit [3:8

Things were different in the naefewish gentile worldpf course andit took a meeting of the
Jerusalem apostles with Paul and his evangelism team to clarify in what eraysvould apply

to nonJewish disciples Acts 15 21] There was never any questiabout the Ten

Commandments being applicable regardless of ethnic origin or geogbapisyould gentiles

alsobe required to convert to Judaism and enter into the Jewish national covenant with all of its
legality and rituals?

After much debatene Jerusalem Coundlecidedtor et r act some ,unaut hori z
by its members to new gentile believers, aighlight only four specific behavioral abstentions:

“Thi ngs s ac rhoholedY®VHWais the onalesclusive God.

“ Bl o-dvahdred blood as the symbol of life and forbade human murder.

“Thi ngs -sensuradagimadsavére treated humanely.

“ Brnicatiori - keptsexinsidethe marriage covenant so as to avoid defilement of the
bodywhich is thetemple ofHoly Spirit.

PwndPR

Thesearefourof t he , Seven L ahadlongatsuméd @ hpply tblgleasons,J e ws
since everyone waslieved to be descendent aheoneglobal flood survivor From the

perspective of the Pharisees and later rabbis, any gentile who fdltberdaws was counted
righteous and had , a Sxlfahe seveilawswerdiaclud®dinthead t o Co
Ten Commandments. The prohibition agasisinglinganimalsfollowedf r om Go d " s
instruction to Noah that people (previously vegetarianlidc now eat animal flesh, but only after

the animal had been killexhd bled outn a humane way.

The apostolic meeting confirmed that grémary commandmentsf the Siniaticcovenant

remained in force foall gentilefollowers of JesusBut they woull havelatitudeto determine

how they were applied in daily life. Jesus told his disciples that he came to fulfill (or complete)

the Torah [Matthew 5:1718] Said another way, anyone who followed him and kept the primary
commandments was keepiiigrah Thus, when a follower of Jesus participates in a
communion ceremony, he not only commemor at es
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Corinthians 11:226] he also recovenants to obey the Ten Commandments with its associated
blessings and cursed. Corinhians 11:2730].

The relationship of the individual follower of Jesus to the community of like believers is similar
to that of the individual Jew born into the Jewish national covenant. God blesses ewdrgone
belongs to @ommunity in ways that are tkrentfrom hisblessng onanindividual. This

means thalawlessmemberscanblock this communal blessing and even open the door to
punitive curses for everybody elséesus does not takéroniclawlessness lightly in a group that
is bearing his name adaving testimony for the world. He disciplines both individually and
corporately.

To ,ostobne” , | & wwImessstie target adividual or collectiveobedience tdorah
Communiy leadership and membership become complicsieinoussin if they knowit is taking
placein their midstand do nothing to correct for this reason it is important for the community
to selfmanage its affairs, including dealing widwless members

Ekklesia

We have made the point already that Jesus saw himself manifesting the Kingdom of God in the
earth. He is the anticipated Messianic King of that Kingdammdthe community ohis disciples
is its membership

The Greek worekklesiawas used by the New Testament writers when refetoiribe

community ofJesus di sikliipttersal ' y means a group of per sc
|l arger population as an , Smnaghgl0f T oma wihn ¢ ha ws
., S0 g u e G)eekiwsrd usdtgthose writerso describe an assembly of Jewish &od

fearers who do not agree that Jesus is the prophesied MeSsiala g @ruiékklesiawereused

in the GreekSeptuagint to translatbe original Old TestamenHebrewwords gahalandedah

Ekklesiais the wordJesusvas recordetb haveusedwhen heestablishedhe communityof his
folowers[The equi valent word i n Jedgthd$4 " native Arar

| also say to you that you are Pef{@etros— single stong and upon this rocfpetra—

large mass of rodK will build My church[ekklesia} and theGates of Hadepfdeath]will
not overpower it.I will give you the keys of the kingdom of heaven; and whatever you
bind on earth shall have beenural in heaven, and whatever you loose on eard sh
have been loosed in heaven.

[Matthew 16:18

In this same scripturgesus appointed leadersifip the ekklesia The namegPetel in Greek
means ,r ock?". theiRliridualstonew thafesus sedected ivhahenall were
properly aligned with Jesus as the cornerstone, consfdetimgle solid foundation on which the
ekklesiacould besolidly built. [Ephesians 2:122]

The foundation stondike Peterwould receivedelegategudicial authority to bind (prohibit) and
loose (permit) specific behaviors in the commuibysistent with the historical role of the
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Pharisee in the synagogaed Moses in the Sinalesus extended this authorityaisoinclude

the ultimate act oforgiving sin andsavng new discipls from deathto eternal life.[John 20:22

23] Holy Spirit would authenticate that authorifyas wel | as t he ty ut h of t
working throughthe foundation stongs heal disease and deliver people from demidviark

2:512] [Luke 10:1719

Jesus never hagry many covenanted disciplésiring his lifetime althoughthousands
sometimegatheredo watchwhen he was teaching and healing. He sent out 70 to demonstrate
the good news with poweL(ike 10:3, and there werenly 120 [Acts 1:13 gathered after his
death.But with the strongfoundation ofeventhesefew in their place, thecommunitycould grow

by thousands in a dapActs 2:4]

The ekklesiais made up of people at all levels of commitment gpidtualmaturity. True
discipleship comes at a high personal ckihn 6:60, 66As we will discover later, spiritual
authority has nothing to do with hierarchical, 4d@wn control. It has everying to do with
empowerment to be a sacrificial servant. It turns outrtizettfolks are not as eager pursue
sacrificial service as eareer option As a result,itere will always be a smaller dedicated core of
leaders close to Jesus through whomy&pirit manifests the Kingdom with power and
authority. There wilalwaysbe a larger community of transformed people who are somewhat
more ambivalent about the Great Commission mandate.

This distinctionbased on covenantal commitméntonsistent with Jewiséxperience In
ancient Israethe full nation was called iHebrew,edali. The smaljudicial assemblyformed
aroundMoses and Aarothat was called out to lead the natiwas the,qahal’.

Nowif thewholecongregatiorfedah]of Israel commitserror and thematter
escapeshe noticeof theassemblygahal} and theycommitany of thethings
whichthe LORD hascommandedhot to bedone and theybecomeguilty; when
the sin whichthey haveeommittedbecomegnown then theassemblygahal]
shall offer a bull of theherdfor a sin offeringandbring it beforethetentof
meeting

[Leviticus 4:1314]

The chart beloweonceptualizes this arrangemeiithere are mangthnosin the world, some

defined by a religion and others not. Thesesaimvn asquares. Within each of these groups
thereareindividuals who have made peace with God by covenanting with him for their salvation
(within a box and within the large circle)@those who prefer to keep God at a distance (within

a box but outside the large circle). Tétklesiais that part of Christianity that has made a

covenant with Jesus to follow himas di st i ngui shed from ,cultur a
Those thatdsus himself has called out to be foundation stones iekitiesiaare shown in the

small circle. The equivalent model is shown for Judaism.
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Christians ’ Others
Ekklesia | e

(community) | et
Themelios

(foundation) \‘\@ X

Qahal /,//@ \

.....
.....
.
.
.
.
.

(assembly of leaders) | Covenanted people
/::,;:_% ..‘.ooo &
Edah. =1 e [ Non-covenanted people
(community) | Ttteseqeeeert
Jews 1 Others
Christian
We have not wused the appell at i oThergathwoi sti an”

primaryreasons why.

Firsttthe Engl i sh st ecomg€hfri &mi &@h'"e avBoieccetk atprgee ar s o
times in the Bible. In Acts 11:26 the unbelieving people of Antioch usedipagorativeo

describe the followers of Jesus. In Acts 26{&8unbelieving King Agrippa doe®as well. In

1 Peter 4:16 thdiscipleof Jesus is told to take pride when being humiliated with the name.
Jesusfollowerspreferred taaddres®ne anotheas® br et hren”, “disciples”,
“foll owemdg™s,” 6 “tama < @wignal VJeausatemdmmunityfefereed tatself as

, U h e awanyused in the culture of the time to describeiteeouspathway of living for
God.[Acts 9:4 The communitywag ener al |l 'y known among .[Acts si der
24:5 The Greek wordekklesiaappears to have been used primdviywriters and rarely if ever

in conversation

Second, there are many parts of the world in which people honor Jesus but deel togube

perceivedbaggage t hat comes with ,Christian religi
sequestration of wealth, and interminable division within the ranks over obscure theological and
doctrinal issues that have nothitigdo withthed ve of Jesus. A ,foll ower
reccivedmog readily than is a ,Christian®.

To avoid unintended connotations, the manusaevifptfollow the New Testamerstandardy
usingekklesiato describe the covenanted followers of Jesus.

The samapplies to th€Cross andCrucifix so closely associatedith Christianity. Neither

symbolwas used by the first century believerso saw Jesus as risen and exalted, not
continuing to handoreverin sacrifice.

27



Rather, their community was representecsbyh symbolsas he , Messi anic Seal *
contained a Jewish Menorah superimposed over the tail of a fish, the overlapping triangles

forming the Star of David ithe middle. The fish contained the crosbkidbrew lettetavwhich

i s t he , maisnéss referred to in Ezdkiel 84 The Messianic Sealas foundoy
archaeologistg1 Jerusalemdrawn et one vessels inscribed with t
Spirit”.

The Greek word for fishis } U 3 Eheekklesiaused each letter to spell oif cigj p1 01T 0 C ,

Ue 830 Ewtnp which is Anglicized" sasSaviiconrt"h.y sTTheor
letterscould bestylized andsuperimposed to form a circle with spokesuring times of

persecution, believers identified each other by knowingetegmbols and their Greek rendering.

Messianic Seal Circular Ichthys
[Source: Google Imaggs

[For an elaborated discussion of ways in which the original practices of The Way were changed
as the church became institutionalized, feeeexample Barna, GeorgePagan Christianity]
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ldeal Community

Thus far we have concluded the following:

1. Theekklesia s part of t he br-ocomgtigedof pefplerfrgrdvariousof God
spiritual traditions who honor the one Creator God as he has revealed himself to them. Like
minded groups of such people share common characteristics:

1 Love and trust botsodandother members of their community globally
1 Take care of the needs of all members of their community
1 Make the world a better place for everyone

2. Theekklesiais unique because Jesus expects his covenanted followers to actively participate
in a Great Comimsion led and empowered by Holy Spirit:

1 Evangelize every ethnic growgth the good news that Jesus is the saving and serving
King of God"s Kingdom

1 Disciple everybelieverto reflect the character ¢ie Father, Son, and Holy Spirit

1 Globally manifest Jas spfesence as a testimony to the world

We now proceed taddresshe central question of this study:

Howdo weknow if a latter day community of Jeétmlowers is functioning in a mature form,

being both effective locally and integrated globally

We propose the following attributesaehof whichis discussedurtherbelow.

1. Members ar@xclusivelybelievers in Jesus as the Messaid the faith of eacis
confirmed by evidencke or she is indwelled by Holy Spirit.

2. Members have a loagerm covenanbothwith Jesus and witeach othethat honorghe
Hebraic roots of the faith

3. Members are all expected to hear from Holy Spirit and actively use the gifts he manifests
through them for the benefit of the group.

4. The group spends significant time togetimeworship and prayer, including dedicating
much of that time to waiting on God and listening for his wisdom.

5. The group" s fisdualsnandae obcarmgafis ®wnavhile carrying out
the Great Commissioto evangelize and disciple the warld

6. The groupeffectively manages its own affairs.

7. The groupgremainsas sovereign as possible.

8. The community always maintains a unity of honor in the midst of diversity of opinion.

Members are exclusively believers in Jesus as the Messiah, and the &attihad confirmed by
evidence he or she is indwelled by Holy Spirit.

True freedom of worship and ministry requires a unity of belief and trust among group members.
That is not to say that outsiders would never be allowed to observe and even parbuoigate,
covenanted members themselves must be of a common spirit.
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It is important thatll agree tdbasic beliefs well established in the community of Jesus for 2,000
years (eg., Jesus is the prophesied Messiah), and are comfortable with not needewdo ag
otherpoints that have divided the community (eg., at what times Jesus functioned as God and
human).

Every person reborn into the fellowship of Jesus becomes indwelled by his Holy Spirit of
sanctification, wisdom, and presence. During theldifg process of learning to walk with Jesus
evidencewill increasinglyappear n t he person®s | ife that Holy ¢
This wil/ be outwardly evidenced bywithhehaviors
mi ni mal dispbaytoaet fdeed".

Members make it a personal mission to manifest the presence of God whenever they are with
other people, allowing Holy Spirit to minister through them in any way that he desires. If God
clearly asks a member to undertake a certain semvieemember does so without hesitation.

Members have a loaterm covenant both with Jesus and with each other that honors the Hebraic
roots of the faith

All members obey the Ten Commandmditesally and theTorahin principle as a defining part

of their lifestyle. The specific limits on behavior appropriate to a peassrontextualized

based on culture and social norms, but the principles are inviolable. When a member misses the
buldye of perlieesguick to acknpwleslge thé failure, earnestly seek forgiveness
from God and any other person who might have been offended, and rededicate himself to not
missing the mark again.

TheTorahwas gi ven for the entir e amdbcursesontinnefo | sr ael
apply to allhis collective family For this reason the group must actively covenant with God to
appropriate his blessings, and purge the sin from its midst to ensure the group does not bring

curses upon itself. These ancient avas are still an active part of our collective relationship

with Jesus[Deuteronomy 2B

One of the things God is placing in his people in these latter days is a desire to know more about
the Hebraic roots of their faitdesus was g¥ehudi a member of the Hebrew tribe of Judah,

and he taught eternal principles within the contextaf AgeRoman JudaeaWhen we read

the Old Testament from that perspectiteomes alive with meaning for us today. Notin a
legalistic sense of having ttaaghter animals at a temple, but in the sense of desiring to be

nearer to God in waythe Fatheclearly enjoys. This leads many, for example, to la=ain

of the Jewish festivals as part of being a covenanted group.

Somegroups also choose tsetheoriginal Hebrewnames for God,Ya h w g Jegus
(Yeshuda ) , and HRoachyHakdeshipacause(theynlock deeper meaning lost in
latertranslaton.For exampl e, Yéshismmesa nst r,u®o dh aSeeves .

"She willbeara Son and you shaltall His nameJesugYeshua] for He will

saveHis peoplefrom theirsins”
[Matthew 1:2]
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Group members love, support, and fellowship with one another regularly as part of maintaining
active relationships. This includes eating togethermaeeting each neets one extended
family. [Johnchaptersl4-17]

The group is always active in mentoring and disciplegiripwing collectively in the knowledge
of God. More mature members make themselves availablegalong those who are less
seasong, and they in turn actively impart their testimony and learning to others in-goiog
generational continuum.

Members are all expected to hear from Holy Spirit and actively use the gifts he manifests
through them for the benefit of the group.

Each follower of Jesus was uniquely appointed
combination of ways. Holy Spirit decides how he wants to manifest through each person to best
enable that service. This includes expressing himself both in nabdral aupranatural ways
asappropriate and in proper ordgt. Corinthians 12:4.1]

Community membershouldbei nt ent i onal ly disci pl eahdtd o r ecei
learn to allowHoly Spirit to express any manifestation he desires thraligh. This isso that

the group may have all necessary spiritual expression present when it thaktgifts are

properly represente¢ioly Spirit ensures thahey are also naturally integrated. Signs and gifts

arenot for show; it is serious business hearing from Jesus and every gift is needed if the

community is to carry out its part of the Great CommisdibrCorinthians 12:1-21][Luke

10:19-20]

Importantly, each group membeanustrecognize that any spirituat oatural gift he has belongs

to Jesus who has the rigiat give and take away in every season. All spiritual assignments must
likewise be loosely held since thigyo are owned by Jesus. His followers are granted the

privilege of working alongside hinvhen and hovhe decides.One of the worst things we can

do is hang onto things we think are ,ours af
him. The good newsisthdti s r el i eves us of any sense of ¢
willing and qualified vessel through which Holy Spirit can do hisifothe earth

The group spends significant time together in worship and prayer, including dedicating much of
that time to waiting on God and listening for his wisdom.

Every follower of Jessihas a responsibility to minister to both Jesus and other people. The first

of these is the more important, however, because it is relationship with us that Jesus wants more
than any work we might do on his behalf. Jesus quoted from Psalm 22 as lmnhbegross, a

Psalm that emphasizes continually honoring the Father even when facing a death that resembles
Jesus® own. It i s a central concept in our r
loves his people. It is our joy to spend time witim both individually and collectively.

The groupministers taJesus. He loves to be in the midst of his people as they celebrate, and he
loves group praise. He seems to delight in the variety of s@yitual and natural gifts are
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combinel throughmusc, dance, singing in the Spirpirophetic painting, and so of?salm
100:15]

We are not describing here the traditional Sunday morning church service witluatsired

homilies, liturgies songs, and offering. There maydelace for that, but thgroup worship we

are referring to here is quite different. It flows dynamically as Holy Spirit directs with no agenda

and no deadline. Every person present is a vessel through whom Holy Spirit can speak, teach,
exhort, and praise. The only leader isuke and it is for him only that the group exists. Itis a

wondrous thing to watch and hear instruments, voices, dapaensersand prayers flowing

toget her prophetically in a perfectly choreog
having his way among us, and we are incredibly blessed to allow him to do so.

The group also intentionally spends extended timetheggust listening to what Holy Spirit is

saying to his peopjend thegreater thaliversity of gifts presenthe morecompleteis the

tapestry of that messatjeat emerges Often he will call for specific prayers, and the group

transitions intotargetd i nt er cessi on based on that strateg
will in the earth that Jesus granted his followers in Matthew 16:19; t@écsiratelyhear what

has been ordained in heaven and then releapedificallyinto earth knowingtiis already

accomplished. What power is displayed in group intercession!

The group"s focus is always on its dtheal manda
Great Commission to evangelize and disciple the world

As individualsour eternal purpose is to havelaserelationship with ouCreatorGod, and to
host his manifest presence in creatitiis a free choice each persomist make on his or her
ownto live as &Kingdom persomguided bythe Ten Commandments

Everygroupof Kingdom peoples calledto steward creatiowell andto ensure thagvery

personrhas an opportunity to walk in the fullness lois or hereternal purposelhe Siniatic

sacrificial system was given to the nation of Israel as a whkgdp it focuse@nthe price of sin

But the real under !l ying t hi nayoidssimninGaiohgdletely he ar t
by simply loving him and each other as he intended them to do.

[Deuteronomy 10:1-A 3] [Isaiah 58:67] [Hosea 6:p[Micah 6:8 [Psalm 51:161L7]

The ekklesiahas a dual mandatkatadds to itKingdom calling First, t is to actively

evangelize and disciple the world@ert of its Great Commission. Secordsito ensure that its
member s needs a MThetwnmdndaeepwothgethear.The tad tb galvation

is more impacting when unbelievers can see its fruit demonstrated in a transformed group of
believerswho love and care for one anothénd it is hard for a person tilfill his or her Great
Commission when struggling to meet basic living needs.

Theekklesiaalso has an obligation tib what it reasonably can serveunbelievers with mercy,

justice, and honor in the context of sharing the love of JgSesiteronomy 15:10.1] The
example of selfless service is a central part of evangelism in a selfish world.
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Jews have neimilar Great Commission mandate, but thi&gwise do good deeds for the sake
of , heal i anglthugoistingwenpletod MWH
[For example,heprinciple of tikkun haolani  a p puétiple tsnes inMishna Gittin 4

Somepeople arespeciallygifted forevangelism, and Jesus expresses himself through them with
adeepheart for the , | os temonsatnatd thenautheaticity deomessages i g ns
Jesus also expresses himself through the disciplers who helpvihieeliever along the road to

maturity. Theyare gifted taeach the principles of the faith, hepiritual and physical hurts,

helpthe person learhis callings and giftdacilitate seltsufficiency,and encouragghe next

generation of thekklesiato pursudts continuingdual mandate

It is easy to poulabor, finances andotherresources into prioritiethat are not related to the dual
mandate The matureekklesiais intentionalaboutcommiting much ofits resourcédaseto
outreach and disciplingspecially in regions where there is no established body of believers.

Opinion:

There is pervasive misallocation of Jates u
level. Aggregate church giving among American Christavsragedust 2.36 of adjusted gross
income AGI) in 2011 This is very low by historical standardior its part the typical church
congregatiordistributed thatmoneyaccording to the followinget of piorities:

1 45% Salaries

1 16% Facilities

1 25% Other operations
1 14% Benevolences

This means thabtal churchdirected giving to mission and mercy waritside the building was
0.3% of AGI. This spending priority is natonsistent with mature community.
[Open Tomb, Inc., 2013

The group effectively manages its own affairs.

The Bible regularly uses the illustration of heterosexual marriage when describing governance of

the community of believer§Ephesians 5:227] There is a proper order of authoritydecision

making but that authority can only hesed properlyn the catext of building up the other in
love.Jesus"” job as chief priest, prophet, apost|l
mature into their glory He has performed this duty perfectly the point ofdefeating our death

with his own

All community members have equal standimglerone leadefr Jesus in a flat organizational
structure. That being said, there is a human dimensi&ingdom authority, and influential
leadersare recognizefdased on their humility, maturity, and loving sulieuk service to Jesus
and his community of followers.
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There are many ways to order the affairs within a community. Néitah nor Jesus ever

specified whether the nation of Hebrews orfdrailyo f J e s u s shoufd sméké dees®nss
and allocate resources based on consensus, majority vote, or the drawing of lots. It is left up to
the community to manage its own affairs in ways that honor all members in the context of the

¢ 0 mmu nsharewniission.

The pointis that the mature community does so without creating anger or bitterness. The Holy
Spirit is never divided in his opinion about any specific issue. It is we humans that cannot seem
to agree on what he is saying, or have agendas we deem more impartdrnsthAs in all
thingsKingdom, the more time we spend together in the presence of our God, the more easily we
will individually and collectively hear consistently and make the right decisions in an

environment of peace.

We will have much more to say the subjectsof community seHgovernancend spiritual
authorityin subsequenthaptes.

The grougremainsas sovereign as possible.

The fellowship of Jesus® followers is a uniaqu
the world. It is a spiritual natiowhose purpose i® infusethe natural worldwith the light of
life through the influence of its witness and testimony

This spiritual nation is invisible toountry governmentso long as it has no registered

organization, visible assets, or public political presence. It cannot be taxed or controlled if there
is nothing for a government see. While individuals must comglwith the laws of the nation,

the community itself remains sovereign and free to manage its own aftagiges to, rather

than taking from, the world around it.

Sovereignty requires sedufficiency. Thematurecommunityof believersshould beminimally
dependent on outside resourga®ductively generating its own financial resources, deciding
judici al matters internally, and directing it

To be clear, sovereignty does not mean separationdemular society. The whole purpose of

the community of Jesus®™ foll ower sismissiontmast evang
be accomplished without compromisingandhe c¢omm
bondage tothew o r lindtitutgons.[1 John 2:1517] [Luke 16:§ [2 Corinthians 6:1}[Luke

12:57-59 [Matthew 22:1921] [Romans 13:1;B]

The community always maintains a unity of honor in the midst of diversity of opinion.

All of the spiritual gifts in the world are of little value if the grostewarding therhas no unity
within itself. This issue was of crucial importantethe first century communitgs recordedh
the Book of ActsWe will discuss this issue in moretde later, butfor now note theactionand
(consequencemarked intahe following scriptures. Unity is a coverniahissue with God in
which the collective behavior of thekklesiareleases his blessing upon it.
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Day by day continuing witbne mindn the temple, andreaking breadrom
house to house, they were taking their meals togetheWwitmess and sincerity
of heart,praising God and(having favol) with all the people. And the Lord was
(adding to their numbémday by day those who were bgisaved.

[Acts 2:4647)

And the congregation of those who believed wermefheart and sopand not

one of them claimed that anything belonging to him was his own, but all things
werecommon propertyo them.

And with(great powe) the apostles were giving testimony to the resurrection of
the Lord Jesus, an@bundant gracg was upon them all.

For there wagnot a needy persgramong them, for all who were owners of land
or houses would sell them and bring the proceeds of the aatklay them at the
apostles' feet, and they would dietributedto each as any had need.

[Acts 4:3235

There are times in which every group struggles to find sameness of mind on an issue. But issues

are not the same as relationships, and there @ggaigion as important to God as the decision to
continually love and honor one another. Conversetpefgroup findsignificant, unrepented

sininitsmi dst, this can bl onw& betatideessgdr oup“ s bl essi ng

The natural world has a vedyfficult time with any sort of unity because it requires prefey
others to oneselfDoing so requires a spiritual grace that only Holy Spirit can supply. Those
that havesuch gracelo indeedstand ouin the world.[Malachi 3:18

[For further insigh into maturefellowship, sedor example Viola, Frank.Reimagining Church

35



Organization

Theekklesiagoverns its affairs as aspcietydoesbut i n ways very differe
institutional governmentslt relies oninfluence rather than compulsiondeawthe worldto

Jesus This chapter explorese organizational principlesthat Jesugut in place.

Spiritual anchumangovernment

Prior to Jesus cominyHWHestablished midealizedheocratiogovernmentor the Hebrew

nation. He appointeMoses aseader and authenticated his delegated authavith supra

natural signs Moses understood that people would not be impressed by his words or actions if
they did not see evidence of God working with or throligh [Exodus 33:1416] Moses served
both as judge over social questions and pophet wherYHWHsharechis will for the nation

YHWHpart nered Moses®" civic | eadership with the
for performingthe atonement and other rituals specifiedorah Some priests ministered
primarily to YHWHandothers to the needs of the people.

This partnership of civic leader and priegas typical in cultures of the timmcluding those of

the Babylonians, Egypéins, and Canaaniten those cultures, limate authority rested with the

civic leader, but the priest weighed in on important decisions to ensure the gods would not be

upset and cause difficultie§.he role of the priest was frequently to findawapte nd t he god
will to that of the national leader.

This is the fundamental difference between the governmertidgfHand that of other gods.
Leaderdn the former are expected to followH WH\Wils Leadersn the latter seek to pursue
their own human agendehile appeasing the relevant spirifshe story of Israeshows the
ongoing contention between these twiis.

The crucifixion of Jesus and subsequent destruction of Israel in the first century sjmatimed
rabbinic Judaism and the Christian church we know today. The followers of Jesus were given a
Great Commission empowered by Holy Spirit to evangelize and disciple the world in ways that
Judaism had never dondudaism largely lost its expectationsoDavidic Messiah and

refocused on servingHWHby doing good works in the present world. TFagion ofisrael of

today hasadopteda secular rather than theocratic government.

Jesus remains theead of theskklesia just as he has been for the @600 years Heremains

| s r ®avidit Messiah along with being theng, high priest, chief justice, and lead propbiet
his community of followers He remains the head of spiritual government as thereigent of
YHWH [lsaiah 9:67]

The ekklesiaexistsglobally alongside thevarious territoridly-boundechuman governments of
the world few of whichlike to share power with other entities. They exist in large part to
perpetuate themselves, and both fear and greed can drive them to dedpaties. Jesus does
not inhabit such institutional structurasd itis not the mission of thekklesiato overthrow or
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even replacéghem Its purpose is to fill the earth witho dgresence antb draw all people into
its membership regardless of thetheraffiliations.

Spiritual and institutional authority

A governmenbased orspiritual authoritydoes not function like human governméased on
institutional authority The Hebrew people got to experience both as a result of their choice to
appoint a human kinglHWHwarned them ofhe consequencesf rejectinghimself as king

along with his appointeflidges, prophets, and priests Samuel 8:14.8] The people did not
listen andG o dWamingscame to pass subsequent generation&ven the iconic kings David
and Solomon strayed from righteous governance with terrible consequences for the people. [
Samuel 24, 1 Kings 11:13]

Spiritual and institutionagjovernment®oth impose their policies on membgdrat depend on
very different methods for doing so. This is summarized in the chart below.

Gouvt. Inst. Authority Ekklesia Spiritual Authority
Applies to: All citizens Unbelievers Ekklesia
Tools used: Force Demonstration Discipling
' (judicial/military) (testimony/power/service (teaching/power/service
Result: Compel behavior Influence behavior Build relationship

1 Allocate resources | 1 Receive salvation 1 Maintain covenant
Examples: 1 Protect property 1 Governresponsibly | § Mature spiritually
9 Perpetuate values | 1 Practice social healthl 1 Serve Jesu& people

Institutional authority is always backed by the actual or perceived use of physical force to

compel desired behavior. It is a system based on fear, and thus a preferred method also of

demonic government in the earth. Teiélesiain contrast uses a conmaition of selfless service,

personal witness, and confirming miraculous signs to convince the unbelieving world of its need
for God"s salvation through Jesus. 't al so se
institutions and overall social health. Witlthe community of believers tlekklesiadepends on

holistic discipling to mature each member, with a focubwitding upmeaningful relationships

with Jesus and other disciples.

Jesus" strategy for evangelizing t heekklesia |l d i s
t hat anyone can cl ear | y c andéautoeraic governmenti t h t he
[Malachi 3:1718] [John 13:3435] He desires that all people ctsmohim willingly based on the

brightness of his communityather than being forced to acknowledge him based quokisr.

Jesus never sought a position of natural authority for himself. He repeatedly warned those he
served not to tell anyone he was Messiah. They would have tried to crown him a king in the
natural, and defeated what God was accomplishing in the spirit figlalhm 6:1%

Theekklesiawas faithful to this example after Jesus was resurrected. The apostles never

challenged the civic or temple authorities, and never established a parallel government or place
of worship. Rather, they preached and healed during the day, and broke pethdrtas family
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at night. They drew thousands to their fellowship throwgbombination of testimony and
demonstrations of healing pow¢t Corinthians 2:3] [1 Thessalonians. 13 heyenjoyed a
new spiritual governmermn earth thatarried spirituabuthorityutterly different than any
humaninstitution

As we will discover later, thekklesialost its way after the apostles died who had personally
walked with Jesus. Leadership passed to new generations that began to formalize church
structure anaperation. The organic and dynamic essence cgkkkesiawas soon forgotten.
The church began to operate from a place of hierarchical control rathespihtural authority
and eventually came to resemble every other politicized human institution.

Two thousand years later, things are changing again as Holy Spirit is being poured out in this

new season. There is a fresh wind of grace b
institutional religionand return to the essence of beingdkklesia We are rediscoverinpe
brightness of spiritual power and unity ofhearh at  wi | | i ncreasingly con

headlong plunge into spiritual darkness.isidontrast of light and dark will compel many to
seek the f el |l owslheekglesiadbeidgerewesl® peopl e

Organization of the ekklesia

Jesus has style of governinghatis usuallygentle and patient, and he is uniquely able to
dedicate however much time is needed to each person who calls on him. For this reason, his
kingdom has a completely flat structure; Jesus and everyone else. His love for wdfesched

by anything we doodo not, and no person is the gateway to God for anyone else.

Jesus

Tom Betty Sue Brad Jim Kim Troy

"Teacher weknowt h at deéfestan®one for You are nopartial toany. 0
[Matthew 22:16

There is, howevem differencen how much of his presence we are trusted to asnye

perform our Great CommissiorSpiritual maturity leads to a greater measure of delegated
authority toservein ways that have lasting and widespread impact. Functional roles within the
ekklesiaflow from such maturity, and they often change wikignment and season.

Greater spiritual authority is associated with more sacrificial service, not command and control.
Jesus earned the right to rule over creation precisely because he madetie sé#crifice on its
behalf.[Matthew 18:4 [John 13:2-14]

Never didJesusnar ch i nto the Temple or Herodf s chambe
his role agrophet halid bringcorrection and prophesied against lawless behavior, but never did

he seize power for himself. This is precisely why the Jews rejected him as Messiah; he did not
seizethe throndrom the Romanas they expeettheir Messiah to do.

38



In fact, Jesushevertaught his followers ttake control of any aspect of their prevailing culture.
Rather, le taught them tfluence that culturéhroughthe example o$elfless lovingservice
Thisinspiresthose in authority to do what is righif his followerswereappointed to positions
of institutionalleadership, they were to carry out theiridsias if working for Jesus directly.

From this perspectivehe ekklesiafunctionsmorelike an inverted pyramid. The greatest servant
carrying the most anointing is ite bottom His role is tamentor and support all those above.

The more spiritually mature a person is in Jesus, the closes pmition of authority they may

be positioned. But remember, these relationships may change when viewed by type of ministry
or over ti me. And they have nothing to do wi

Healing and Deliverance Discipling

Brad Jim

Sue

Troy

Troy Betty Sue Tim

Brad Betty

Perhaps it ihelpful to use the metaphor of a symphony. There is one conductor who alone
dictates the pace and presentation of the mudi& marks the downbeat for each musician in the
same way, and each plays in his turn as the score requires. For each musician there are times for
rest, times to carry the melody, and times to play harmony. Roles switch around throughout the
music. Thesame musician may even play different instruments duringetfermance.But

each is guided directly by tlmmeconductorThere is a flat relational structure.

Yet there isndeeda hierarchy of service within the orchestsgressed aswultiple parts for

each instrument. The first violplaysthe primary theme and often the most difficult parts as
befitsan artistgifted for the role and diligently trained. Those with less experiencelpdayart

of thesecond or third violin. So is in the kingdom. Jesus gifts and anoints some persons in the
ekklesiawith the most sensitive, public, or difficult roles. To others he gives tasks from which
they can learn and mature, awaiting the day thaybe calledupon totake the lead

Theresult of everyone playing his part in proper order is a beautiful choreography of sound.
Notably, the music would sound hoW if only the leading musiciandayed. Every instrument
and every countenarmony is essential if thekklesiais to carry outhe fullness ofts mission.

RolegMinistries

There are a wide variety of rolésr ministries)within theekklesiahaving both natural and
spiritual responsibilitiesSome are for the benefit of the community and others are for outreach
beyond theommunity. W define a fewninistriesherein no particular order
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Builder — establishes and organizes new things

Judge- decides on issues among the members of the community
Revelator- brings the word of knowledge, prophecy, or interpretation.
Intercesor— advocates for issudfore the seats of mercy and justice
Evangelist- shares the gospel wigfersonavho have not heard.

Miracle worker— authenticates the evangelistic message.

Discipler— mentors andeachesnembers of the community.

Mercy worke — helps thosewho cannot care for themselves.
Healer—does miracles of physical, spiritual, and mental healing.
Supplier— provides resourcaseededor community operation.

OO0 O0OO0OO0OO0OO0O0OO0O0o

Thevarious ministriesirein turnempowered wittbothnatural and supraatual manifestations
commonl y gifts'‘dhatdesuagespresses throudhs peopleaccording to his sovereign

will and timing Among these are prophecy, service, teaching, leadership, giving, healing,
wisdom, miracles, discernment, and so[&®omansl2:6-8] [1 Corinthians 12:4.1,28]

Stewarding roles

Itisi mportant to remember that Jesus®™ covenant ec
his blood. We are all therefore bondservanib®ught and paid forand very fortunate to serve

a master who loves @nough to undertake such a difficult redempti®ur lives are his and he

must beallowedto express himself through ug& any ministryandat any time he wishes\e

may find that he does so @ertain wag moreoftenthan othes and that wevenmove

consistently in certain giftsbut these areaver ours to claim. Doing so causes us to fall into the

traps of ministering in our own power when the Lord is not ifwitchcraft), andfailing to obey

when he wantssto do something unexpectetVe are best advised to hold our roles and gifts

lightly andsimply be ready at all times td oeveryg o o d  W2oTmmbkthy.3:1617]

[For additional guidance apiritual stewardshipee]
[Mark 10:4Q [Matthew?23:812] [Acts 14:1114-15] [Acts 12:2123] [Revelation 2:P

Commissioningoles

There is discussion in Christendom as to whet
ministry (usually through the laying on of hands accompanied by prophetic declaration) and thus
attain a permanent status in that ministry. We see it most coiptodayin the naming of

apostles, prophets, pastors, teachers, and evangelists; whigieeifecfoundational roles called

out by Paul in his letter to the Ephesian chufEiphesians 4:113]

Commissioninggets to the heart of how the latter deklesiawill operate because permanent
statusin a leadership role invalidates the thesis that Jesus dynamically assigns and reassigns
ministries amondpis followers Rolescan then b@ossessed by an individual, rather than being
lightly stewarded for @eason. Commissioning raises difficult issues of accountalitign, as

so often happens, human pride begins to intrude and the servant becomes th§\arked
10:4244]
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Jesuglid appointl 2 men as , apost | egodupofhisdistiples,andrtiy t he | a
role and title are considerdd be permanernhroughouthe New Testamentapart from the loss

of Judas[Luke 6:13 After Jesus was resurrected, #levenremainingapostles selected

Matthiasby lotto round out their numioe They believedt the timethat Jesis intendedthat

therebetwelve commissioned individual&volved in the establishment of te&klesia There is

no record that any additional apostles were added in the Jerusalem comwlicitywas

primarily focused on evangelizing the Jews and other-feacers.

Thetwelvedid lateracknowledgdaulas an apostl® the gentilebased on the way Jesus
appeared to anchanifestedhrough him-the method that should be used to acknowledge any
gift or role Paul in turnidentified several others agpostlesent to the gentileiscluding
Barnabas, Andronicus, and Junidsis not cleawhetherJames, Peter, and the others who had
been appointed hjesudirectlywere in agreement with a u prdctge.

We therefore findthree contexts in whicthetitle ,, a p o is usdd ardthis highlightsby
extensiorhow any persomight be associated withrole or ministry

1 It can meanhe 12 or 14 medesusappointed tday the foundatiomf his ekklesiaaround
himself as chief cornerston& here were neveany othersand thisis the definition
adoptedoy most historians and commentators of the first three centuries.

1 It can refer to a permanent role that Jesus appoimsrtain of his followers every
generation tdhelplead hisekklesia An apostleonce appointed always an apostle no
matter whabtherministry he or shas performingat a given time

1 A person maye referred t@san apostle whilgperforming activities or manifesting
spiritualgifts that resemble those of the original 12 or R4t it is a role like any other
ministry that Jesus expresses through a person on occasion and not a permanent office.

This authorchooses to follow convention and uke term, a p o®lelyteo® refer to Jes
original inner circle. But he alsagreeghat Jesus today still empowers his followerpedform

the samdand moré foundationakoles building up theekklesiathat the original apostlesnd

prophetdid. It is left to the readetio decide what nangdie wishes to givéheseministries

today We have suggested a fearlier in this chapter

But we are wise to err on the side of cautamdltreatleadership roleso differently than we do
otherministries. If there is any commissioning the latter dagkklesiso f , of fi ces ™, , m
or , an oetahthenitnsgproperlyan acknowledgement that Jesus is manifesting through a

person in a certain way for a seasaith the admonition that the persalvayssteward it

humbly.

Governance

The next chapter will explore issues of governance more fully. For now, we need to recognize
that Jesus has placed within each community a unique combination of gifts andselesaé

for the proper functioning of that community. Each community will approach governance
differently based on its unique characteristics, personalities, and revelation.
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Governance

Theekklesiahas a dual mandate. Firgtis to be acommunity united in love and purpose
Secondit is to fulfill the Great Commission to tell the world the good news,thed todisciple
to spiritual maturity those who have chosen to enter the fellowship of believers

We saidearlier that a matureomnunity is both sovereign and sedufficientas it carries out this
dual mandateIndicators of this maturity include

1 Provide its own financial resourcssfficienttome et it s me mhugpors® needs
Great Commissiowork without depending on outsidhelp.

1 Maintain social health by caring for those who cannot care for themsahaigaching
the values of the groupcludingkey spiritual disciplines.

1 Govern its affairs equitably, including resolving disputes witl@osecular legal system
t hat may not share the community®"s values.

This chapter explores sajbvernane as one of the indicators of maturitgeltgovernance

includes being able botb make decisions, artd hold members accountable to those decisions

- while continually remaining united in mission and heart. Learning to do so is a key milestone
on the pathway to maturity for every group.

Governance
Governanceequires thal communityanswer a variety of important questions about itself

What standards must be met to join

Which behaviors are and are not tolerated

The group purpose and how that purpose should be carried out

How decisions are made

How to be economically se#fufficient and allocate available resources
Any limits on member actiytwhen not with the community

E

The answers will vary since every group has a uniqued@bah calling and cultural context.
Nevertheless, all normmaust be tested against the Biblical standhranodern parlance these
may be called tobpe ,bylaws® of the gr

[For two examples aincientcommunity ordein the Jewish and Christian contests}

[Charter of a Jewish Sectarian Associati@ead Sea Scrolls; 1QS, 4Q2864a, 5Q1]L
[The Holy Rule of St. Benedi&aint Benedicof Nursig

Leadership
In the prior chapter we saw tHatdershign theekklesiais based on spiritual authority which is

a bottomup rather than toglown calling. Ideal gverranceis afunctionof mutual
accountability rather thatommand and controlLeadergenerally sergas mentors and
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facilitators only accasionallyresorting to exercise of political power to decidigactableissues
Every member has a rale maintaining proper community ordand true leadership
understands this arwllsit out.

Mutual accountabilittamong members of a communityst be based on a shared set of values
codified if necessary inta protocolfor running the community. This sets clear expectations
which both facilitates decisiemaking and clarifieappropriate behaor. The clearer the values
and expectations, the less political power need be exerted by leaders.

G o ditleal model of governange displayedin the story of Moses, whose primary ®leere
Prophet andudge. He used the Ten Commandments as thedtandor making judicial
decisions when issues came up among the people. His various decisions, inspiredvissr&od,
codified into thdegal system contained Torah The laws off orahprobably also benefited
from prior legal systems such as the Code of Hammurabi.

Torahdefinedthe social order among the Hebrews in the Sinaremainedhe organzing

manifestofor the nation that judges anahbis would contine to use even as it was enhanced

and clarified during th Babylonian dispersiont remains relevant in the latter daj3eremiah

33:1718]

Il n the Jerusalem community of Jesus® foll ower
the apostles decided that their highest value wasene k i n g willfoe the_peopledttiraugh
prayer and teachin§Acts 6:24] Second, thapostleserved in the role of a council of judges as
exemplifiedwhen addressing the question of ministry to the Gentiles. Note that consensus was
the basis for this decision.

Theapostlesand theelderscametogetherto look into this matteé Thenit
seemedjoodto theapostlesand theelders with thewholechurch to choosemen
from amongthem tosendto Antiochwith PaulandBar nab as é

[Acts 15:6,22

The size of a communityictatesthe structure of leadershiip practical ways The larger the
membership, thenore roles need to be divided. The Hebrew nation was far larger than Moses

was able to serve as judge on his own, so on the advice of hisifataer he set up a jucial
organization. Moses delegated simple issues
decision on the more complex issues that did not have a clear pre¢ededus 18:256]

There ardots of models for governanaangingfrom fully democratic to monarchiaSeveral
are described below.

Communitymembers collectivelynake all decisions directly.

Community appoints counselaismake advisory decisions thait members ratify
Community appoints trusted elders to make decisions calfbfithe community.
Community appoints a single leadeino makesunilateraldecisiors (hopefully after
obtaining appropriate coun3el

PwpnpPE
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As a community moves from shared to delegg®eernance, it is less and less necessary for
each member to seek Jesus directly in all things. Members tend to become dependent on a
professional cadre of ,anointed" | eaders.

The alternativeo this institutionalprogressions for agrowingcommunityto subdivide when
and where it makes sense into multiple smaller grthgtscan preserve their democratic
essence Theseparated groupgmain in fellowship with each othand cooperate where it
makes senseBut selfgovernance then remains a locabafthatkeeps Jesus firmly at
ever ylteady " s

Decisions

The decisiormaking process itself can take any of several fanmisiding majority vote, debate

until consensus, drawing of lots, placing a fleece, physical contest between champions, and so
on. It is an important matter of governance to decide what method(s) best fit community culture
and decision context so that all members remain honored in the process.

Of overriding importance is the intelySpitonal s
through his people. Whatever method is used, the community should ask Jesus to express his
opinion on the issue so the group takes actio

collective time together, quiet listening to the voice of Holyri§@nd discussion of what is
heard. Themes emerge that guide decisimaking

As a caution, there is a fine line between seeking prophetic insight and divination. The former
specifically asks Jesus to speak to his people. lafter uses known techniques of witchcraft

that are empowered by terrestrial spirits. Guarding against false voices is one of the important
applications of the spiritual gift of discerning spirits.Qorinthians 12:1j0{John 10:2F

Unity

Selfgovernance reguesthat a community remain united regardless of specific decisions that it
makes. But what does this meandogroup composed of persambomGod intentionally made

to be unique? It is natural that different worldviews, life experiences, and spiiftsadan lead

to different opinions about the group®“s missi
differences are likely to be

The answer is that the Lord is seekingrenes®f heart for him and for one another; not

necessarily a unity ahind or even revelatioaround specific issues. This might make

consensus decisions about taking action more difficult, but the proceskectivelyseeking the
Lord*"s will ensures that the full cotwhilsel of
loving and preferring one another, theccaemmonheart will be maintained throughout the
discernmentind decisiomprocess.This is a fundamentaskill that God expects all his kingdom

people to mastef2 Chronicles 30:1]2

The blessingproclaimed from Mount Gerizim over the Hebrews entering the covenantal land of
Canaan were collectiveDput.28 They applied to the nation if it remained faithfd oneo the
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commandments given t hem. They weltleendtions be hol
around them. If the nation broke covenant with its God, He was forcles byvnlegal

agreement to invoke the curses of Mount EliaéJt. 27 When the people are in unit§od

command that hisblessing be released on thgisalm 133

Oneness of heart in tiekklesiawas a major themr thewriters ofthe New Testamerats well

[John 17:2D[Acts 2:] [Romans 15:p[Ephesians 4:6] [Colossians 3:1]1 Peter 3:B[John

13:3435 First, it is the natural outworking of a shared love that flows from the Father through
Yeshua to His body. Second, Holy Spirit manifests different aspects of the Godhead in each
person, and we cannot receive all of Him without honoring His colleckpeession. There are

no superapostles who have it all. Third, unity conveys both power in advance and protection
when attacked. The | one ranger is an easy tar
gifts that are needed collectively. Ominlgs healing, another provision, a third revelation.

The first centuryekklesisthad onl y one admi ssion criteria. T
saving Messiahyworkedout ina lifestyle that showed the fruit of that faith. It was fine to have

differing views on theology and ministry because it was universally accepted that nobody

understood the fullness of the triune Godhead mystery. Ethnicity and prior spiritual heritage

were unimportant. It did not matter if the believer lived in Rome or Jerusdléere was one

faith, one Messiah, and one familivark 9:3840]

Too often Jesus® family divides i ttsenpoftanbover m
to keep these in perspectiv€onfession for the remission of sins is sacred. Whetiager

baptism is done by dunking, sprinkling, or anointing with oil it rBelieving that Jesus is

G o dMessiahand viceregent is sacredA perfected theological understanding of the Triune

mystery is not. Loving a sinner unconditionally as God dweacred. Owning religious icons

is not. Obeying Holy Spirit is sacred. Priestly celibacy is not

We therefore need to err on the side of inclusion and leave most differences for Father to settle.
If Holy Spirit is affirming a person through demarably holy character and signs following,
then we accept our brethren. It is importantimembethat each follower of Yeshua is:

1 uniquely designed and gifted to carry a portion of His presence

1 uniquely taught and disciplined

1 uniquely granted revelatio

1 uniquely journeyed through formative experiences

Of course, embracing unity does not mean embracing demonstrably unholy character. If Holy
Spirit is revealing chronic sin that blocks the group covenantal blessing, then it needs to be
addressed by thosath the individual maturity to discern and judge.

There is a paradox in being set apart in holiness while simultaneously being inclusive in unity.
Jesus broke multiple religious taboos demonstrating this to his disciples. He accepted anyone
who camea him with an earnest heart regardless of background. He saw people as God saw
them, no matter how unlikely they might appear in the natural. He could see their latent gifts and
callings and bring them forth. Peter was a rough fisherman who becanaktntwegh

evangelist. Zacchaeus had stolen from people to build wealth, which he latéy sapgorthe
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growing fellowship. The Samaritan woman whom Jesus met at the well was living a sinful life
yet catalyzed a messianic revival in her town. Thaldished religious order could not reconcile
the paradox, and Jesus criticized them harshly for it.

There are some Christians and their fellowships that choose to define themselves by what they

are againstrather than what they are fahus intentionall separating themselves from the rest.

They risk missing out on that paredssafew®od“s b
seek unity but are so steeped ingmng sin that even the Apostle Paul would cast them out of

the fellowship until they are convicted to chang#&.Cpr. 5:45] Yet even in discipline, a big

part of unity is forgiving offense as many timedfas sinner honestly seeks forgiveness and

submits to correction.Matthew 18:2122] Bitterness, jealousy, legalism, and unforgiveness

have no place in any family Ephesians 4:332] These things | ift God"s
and block the free dw of Holy Spirit until we collectively submit to his correction.

Specific Issues in Governance

There are innumerable specific issues that may contieatipnay require an intervention of
community governanceSeveral are highlightdaly the apostles irheir lettersto thevarious
assembliesf believers.

Listening to andgobeying ,false” teach
Covenantbreaking sirwithin the community

Tolerating sin in the community

Continuing idolatry

Corruptleadershipnd , f al se®™ apostl es

Lack of repentance wheaking communion

DiscriminationbetweenJewish and Hellenistic believers

Misuse of spiritual gifts

Shirking from spiritual opposition

Lazinesgesultingfrom comfort

= =4 4 -0_8_9_9_°5_2_-2

One also encounters ethicplestions For examplewhat laws ofTorahapply to believes in a
foreign setting (eg., circumcision of Gentiles)? Shouldettidesiaser\e in the armed forces to
protect the country of which the community is a part (eg., wars against the Amalekites), or
participak in a revolutionary struggle against a governtrthat isclearlycorrupt or mandates
ungodly obedience (eg., Maccabean revditthe community is unable to provide for the needs
of its membersthen Jesus musipprovecrimes of thef{an accepted doctrine the author has
heard in some African chureh).

The community musaddress such issues as a group, with a mix of wise leadership and prophetic
insight that is grounded in Biblical principle. Sglbvernance does not practice avoidance.

Managing Disputes

The original |l eaders of God"s Hebrew people w
prototypical leader of this type who decided issues among the peophasdo ught t he Lor
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direct counsel when additional wisdom was need#@. are told thaMoses woréhimself out
addressing a continuous stream of disagreements among the peapé)ing amazing to
contemplate athe natiornwas livingin the shadow o6 o dVvery manifest presencéExodus
18:1318]

Human nature never changes, and we are also toldfteatMessiah returns to rule as King over
the earth, one of his tasks will be to continue deciding disputes on behalf of the fsajalb.
2:3-4]

The apostle Paul was highly critical of his Corinthian disciples taking their disagreements to the
civil courts, and thus entrusting decisions impacting Christians to secular authorities interpreting
secular | aw and precedent . He could not wunde
to judge the world woul d puwercyfliCerimbiand 648 s wi | | i

This criticism is laid at our feet even today, as Christians continue to litigate against one another
in civil courts. We are a people whose eternal degiey 20:1115] and works as believe[2

Cor. 5:10]will be decided by a heavenly judge in accordance with the eternal valliesaim

How then can we hold our brethren in #i&klesiato a different standard?

TheT o r antardy $eachings reflect underlying principles that emerged from decisions made by

t he Hebrew Judges under God"s delegated autho
sufficient examples to decide issues among ourselves when we use ebesleegspproach

rather than a strict legal code. Our failtwdayis havinglost the art ofnterpretingTorahand

applying it tothe modern social contextt isthe resultof havingbecomeso assimilated into

world culture.

Dispute resolution should always begin with direct communication between the aggrieved
parties, and only escalate tohérd party if no possibility of reconciliation exists. It is a real
failure of relationship if it ever gets to that point. Nevertheless, parties should then proceed to
mediation with a competent intermediarl this fails as well,then the parties poeedto binding
arbitration. This is proper protocol.

There are individuals in thekklesiawho have been granted the role of spiritual rabbi and judge.
These persons conduokdiation and binding arbitratian the same way that Mosd#l for the
Hebravs. Heor shemust be a follower of Jesus well versed in the valudoaih He should

be someone that hears from Holy Spirit and walks in His wisdom. He should be trusted widely
in the assembly ancemerexceed his authority. There are not many that can fill these shoes, and
the spiritual accountability is high for those that do.

Decisions should reflect God"s absolute just:.
Spirit must be given His rolef revelation, and the decision should acknowledge that Jesus is
boththe trueadvocate and judge in the matter. Any restitution should be proportionate to the

wrong. The objective is to settle the issue without creating bitterness, unforgiveness, or

cortinuing strife. When God judges among the people his decisions are never punitive. They

are always designed to redeem and reconcile.
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The secular courts are the only venue for Christians to take disputes they cannot resolve with
their secular neighbor€One must be aware, however, that justice is conducted very differently
there, is frequently corrupted, very expensive, and often unpredictable. Human courts are also
one of those institutions in whiche s u s “ advgrdany has frea reign, and ihis purpose to
chanGod"s people whenever possible. One must
sandbox.

Anecdotally,one out of three peopie the worldwill take advantage of you if they can,

sometimes causing great hurt in the process. Soweedwlittle empathy they are literally
obliviousto the damage they leave in their walBelievers in he ekklesiamust be prudent in all

their affairs, but there is a lifestyle choice to be made. Do you live life defending against the one
that will offend youy or do you live with vigor for the other twwehom you can ble8s

Addressing Sin

There is a Biblical method for addressing sin in the communityréimadins applicable to the
latter dayekklesia It is not well understood in the present chur@pédnsation and so bears
some explanation.

If your brother sins go and show him his faulpnivate if he listens to you, you

have won your brother. But if he does not listen to you, take one or two more with
you, so thaby the mouth of two or thregitnesse®very fact may be confirmeld

he refuses to listen to them, tell it to gteurchy and if he refuses to listen even to

the church, let him be to you as a Gentile and a tax collector. Truly | say to you,
whatever youind on earth shall have badbound in heaven; and whatever you
looseon earth shall have been loosed in heaven. Again | say to you, that if two of
you agree on earth about anything that they may ask, it shall be done for them by
My Father who is in heaven. For where two or threeehgathered together in

My name] am therein their midst.

[Matthew 18:1520]

The basic principle is clear; address the situation privately so as not to bring unnecessary
embarrassment to the offender. If that is not successful, addneagainalongwith two or
three witnesseslf that fails thenbring the offender before the fulbmmunity. If the offender
still refusedo live by the Biblical values of the communitye is removed.

Jesus is pointing out thalmnic, unrepented violation of tieen Commandments and related

laws in the midst of the community is a big deal. It causes the assembly to violate its covenant
of righteousness with Godnd unless it is addressed, the community becomes complicit in the
offense Thi s i n sblessing abdlbingsknstebbaprdrtiunal judgment. The
community for its own benefit has an obligatiorkeep itself clean

Matthewhas Jesus quotirigeuteronomy 19:1% the passag@boveto emphasize the point tha

this is a judicial proceedingequring thatfacts be confmed by more than one withess. A
community member with the role dfidge hears the charge and thoroughly considers the
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testimony of the witnesses. At first it is an advisory opirtieat hopefully inspires a change in
behavior If it does not, a formal decision is renderadhe presence of the full community

But why doeslesus mentiohinding and loosingandpromisehis presence the gathering

Recallhim sayingthat theekklesiahasthe power to forgive siror not. [John 20:2B He is

reminding us that the community hasendelegated governmental authority to setinage its

affairs But he is also pointing out that God is a partyatty proceeding thatidgessin that

might violate his covenants with his peoplesuss ipresent inourmida s Go dregentvi c e
giving wisdom tathejudgewho is deciding the case in his name

In addition to removal from the community, there is anogimdential consequence for the
offender Consider t he froctionsatotherCorintliianassemBlya ul * s i nst

In the name of our Lord Jesus, when you are assembled, and | with you in spirit,
with the power of our Lord Jesus, | have decided to deliver such a one to Satan
for the destruction of his flesh, so that his spirit may be saved in the day of the
Lord Jesus.

[1 Corinthians 5:45]

What is the manifestation of this judgment®e get a hint from thetoryJesus tolaf a slave

who would not do right by hiseer The master puts him in debtors prison where he is tortured.
[Matthew 1823-35] Jesus is warning ubat unforgiveness and injustice are methsyLord
himselfsending an angel or demon of torture to the offender. Needless to say, no deliverance
ministry removes this spirit withodibrmalrepentance.

On the other hand, if the person is willing toeep despite chronic backsliding into sin, God is

faithful to forgiveand honoevery honest turning back to righteousnesshdhbecomes the
duty of the community to bear up its weaker brother until he attains his place as an overcomer.
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Praise andPrayer

Fellowship with Jesus

Nothing marks thekklesiamore than its relationship with Jesus. It is vibrant and-elkanging
as Jesus manifests his presesmec®ng and throughis people This experience happens at both
the individual and collectivievels, so praise and prayer ateoboth individual and collective.

Much has been written about quersonafaith walk and the discipline of prayefThe reader is
referred to other sources on this topic. This chapter explores hdinstteenturyekklesia
understood praise and prayer in a community congaxt how it is beingenewedand expanded
for us in these latter days

Tabernacle worship

Worship has many purposes before God, among which are to celebrate his presence among his
people, honohim for who he is, give him thanks for his covenantal faithfulnesshalmus to
personally draw closer to him in submission and reverence.

Worshipis distinctly different than repentance or intercessiing Davidappointedhe

tabernacle on Mount Ziofor celebration and thetar inGibeonfor sacrifice Thisis significant

because he Ar k of the Covenant rtempbemacefht i ng God" s
Chronicles1 The cel ebration of God"s presemse was t
, Davi di ¢ It Wituded musip, dance, singing, percussion, and various expressions of the
arts.[Psalm 15D

God"s presence in David"s tabernacle foreshad
followers. Jesus rejoices when hénigited to aise and dance with us through the dée is a

Messiah who loves us and wants us to love him as well. He does not want his beloved groveling
before him; he wants them &mjoy time withhim amidstthanksgiving and praise.

Enter His gates witthanksgiving And His courts with praise. Give thanks to
Him, bless His name.
[Psalm 100:}

The ekklesiaof the first century rejoiced to celebrate Jesus, and Holy Spirit was given free rein to
express that joy throughout the assemfiphesians 5:1:89] There was lots of singing imoth

natural and spiritual tongues, and Jewish followers of Jesus continued to celebBaliéicak

festivals and meet in the templécks 2:46,3:1,5:4p

This is the heritage of the latter delkklesiaas well. Jesustill loves to be in the midst of

community celebration, expressing his love for us as much as we do for hilmashaced his
creative essence in us and enjoys using the gifts he has given us to dance, paint, sing, and chant.
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According to the prophetZc har i ah, the artisans who procl ai
expression are a triumphant resetivat will be releasedith governmental impadh the latter
days.[Zechariah 1:2]L

Likewise the psalmigproclaims the power dfigh praisdéor e | e a sjestic&ia the earth.
[Psalm 14%-9]

Revelation and application

God through Holy Spirihas always spoken tas people, ang@rayingas a group yields

revelation that individuatontemplatiordoes wt. Different prophetic pieces of the same

message come forth, atite full set of gifts in the groupansift and discern on thenThe sifted
pieces end up gettingoven into a revelatory quilt that gives everything perspective and context.
It is anotherexampleof Jesus orchestrating things in perfect ordad demonstratinthat his
presence in evenyerson is needed for the fullness of the music to be heard.

Mature prayer groups spend significant intentional time, hours if nedidtbajng quietly ad

giving place to Holy Spirit. Sometimes the group comes with an agenda seeking wisdom.
Sometimes it gathers just to hear what is on
his people in a twavay conversation.

Sometimes God calls people ifteaven or otherwise gives visions of heavenly things. Ezekiel

and John had such experiences, seeing symbolic pictures and receiving veiled explanations. God
also gives gives very practical instruction to those he appoints to order things in the earthly

realm, includingdocumenting, teachingndservinghis peopleScribal preparation of the

Tanakhand abbinic preparation of thEalmudare two such examples.

The chartbelowillustrates revelation given from the Mercy Seat being released through
propheic intercession into the earth. It manifestskamgdom people as blessings and curses.
The rest of the world sees it as justice and judgmitiso showssod givng practical

guidance in the earthly realm for the fulfillment of #lklesi® dual mandatéo evangelize and
disciple the world, and care for the community of believers

The two meet in the middle where peoate givera choice to know God and be obedient to his
word, or to reject him and go their own way. This leads to twyp déferentoutcomesthe

place ofekklesiawhich is the eternal expressionfeflowship withGod, and the place af h e 6 o |
where Jesus said there would be utter darkness and separation frorvi@ttteW 8:1112]

[Luke 13:28

A crucial skill for the later days will be hearing directly from Jesus and being absolutely

obedient when he gives instruction. Teeewalof theekklesiawill be matched by the

enlargement of a competing spiritual government that will bring great deception and counterfeit.

One manifestation of this today can be seen in parts of Islam which demand adherence to formal
sharia law, rejects and even persecthiese who do not share its beliefs, and speaks in the name

of God through the imamsThos e who do not Kk no wiltfildeahesab und o f
of theadhan the language of tantric love, or the power of witchd@fbeappealingalternatives
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She’ol Mercy Seat Ultimate Purpose

God-Ordained Release Abiding
Separation People driven People driven Christians Christians Ekklesia /
from God to defiance to God reject embrace Bride
| | i sanctification ekklesia
S=rm===bamamr= = : ; | |
e B T S = b >
S . )

Earth

In the latter days, deception will be so intense that we will no longer be able to trust what we
have understooith the pasto beour delegated authorityThe price of acting in presumption

will be high. We may not even be able to trust anotherelveli just because Holy Spirit is in

him. The story of the two prophethould be a caution to us in this regaftl Kings 13 Every
ministry activity will require first asking Jesus his will and then carrying itiroobedienceno
matter what other indicators there are in our natural world. It will require the fellowship and
broad gifting of theekklesiaoperating in proper order for us to meet this standard

Intercession

The ekklesia is a praying machine, both individuatig &ollectively. There are several types of
prayerthat can be usediepending on the wisdom a person has atheuprayer target

T
T
1
1
1

Supplication- Simple request that God address an issue

Command- Bind or loose that which has been revealed as alreaypleted
Judicial petition- Legislate an issue before the throne of justice uSorgh
Tongues- Holy Spirit prays perfectly in ways unknown to the believer
Praise and worship Invites God into a situation
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Any of these may be accompanied hy & e asvsiHiat the believer can feel pressing on his or

her spirit. That burden remains until the prayer assignmenf soagtimes minutes and

sometimes weeksThis is ntercessionpandan intercessor is one who accepts the assignment and

carries it through until the victory is won. This requires a sacrificial willingnesssa and 1 n t h
g a po'matter the personal cogEzekiel22:301 t i s a sacrifice that mo\
in situations when he wants to partner with his people to bring his kingdom to earth.

1 Itis when active faith dares to believe God to the point of action that something has to happen.
[Kathryn Kuhlmai

1 Prayer is not preparation for the greater work. €rd$ the greater work
[Oswald Chambefs

1 History belongs to the intercessors.
[Walter WinK

Spiritual warfare

No discussion of prayer would be complete without addressing demonic powers and terrestrial
spirits. Like angels, these are vastly more pdwvéhan humans anchanycouldkill us in a

instant— but for limits that God himself has ordainedolp 1:912] Despite their power, angels

(and demons) were designed at |l east in part t
will one daybejudged by the served for their servicé.Gorinthians 6:B

Demons are understood to be angels who, havin
exalt themselves and rebel against his will. For them there is no recourse to repentance. They
are inclean and utterly evil, despite their ability to take earthly and spiritually beautiful forms.

Some people invite them to not only take up residence, but also possess them from time to time

in ecstatic manifestation$heydo coexist with Holy Spirit msidesome followers of Jesubut

thisis not a comfortable place for theMore dten theyseem taattach to a persomithout

gainingentry. Theybothhearand speak tour thoughtsandtheir primaryinfluence over most

of us isto suggesbehaviors thiacause us tbreak covenant with Gaahd incur his judgment

They seem especially skilled at inciting interpersonal offenses and discouraging forgiv@ness. |
Corinthians 2:1611] There is some truth to thethal d ada
is not an excuse worthy of a follower of Jesus.

Jesus®" response to demons is instructive. He
territorial principalities. Hdrequently said nothing tthemduring amanifesation Rather, he

just tossed them out when they popped up in the context of his doing some other ministry. Holy
Spirit hasabsoluteauthority to remove evil spirits in the earthly realm. Jesus was so full of the

Spirit that his mere presence in a place Wa#duse demons to manifest, and with a word they

were forced to obey.

Our technigues of deliverance and exorcism have departed from the ideal. Some practitioners

beat on spirits by the hour until one party or the other gives up. Jesus had no problem wit

demons because he carried the manifest presence of God and they literally ran from him. This is
thepower that Jesus® di s cekiesieeTheyovere notiinghe leasn t he f
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intimidated because Holy Spirit in them wasmnpletelyfree to clean house through thefine
latter dayekklesiacarry the same presence of God wherever they go, and in ever increasing
measure as the days get spiritually darker.

Just because Jesus was not recorded as doing something does not mean we aged namibit

doingit todayif Holy Spirit soinstructs If Jesusvants to remove a hindering spirit of any rank

then weshoulduse our judicial authority tbind or loose whatever he happroved. Busuch

spiritual warfaregakes wisdom, discernment, andtardy. A prayer warrior who ipresumptive

in taking on a power f willface peveresorisequencadilesetatted e s u s
daysof absolute obedience.

Tongues

A word ontongues is appropriate here. Some teachthatthereigli st i ncti on bet we
per sonalanguagtraamyent he ,gi ft of tongues® that 1is
The manifestation of both is similar. This autlagreedhat every believeappears to hava

spiritual,, p r dagygeagé and that those who do not readily receive it were in some way taught

that they should not or could not. Addressing this issue often reveals areas in which spiritual

healing is required to set tipersonfree from bondages.

Holy Spirit works most effectely when we learn to get our minds out of the way and let him do

his job. Healing, prophecy, and other manifestations feel to the one ministeraigasdoes

speakingiro ne “ s pr a.yleigan imponantudiacipkne to learn to yield our bodied

minds effortlesslyto hisuseflh e fr ee f | ow dahguagesqerasrtcsualocktee pr ay er
free flow of other supraatural gifts.

A p er s o ndnhguagghas apedfic functional uses. When we pray this way we allow Holy
Spirit in us to speakirectly to Jesus and the Father. It is always a perfect prayer because it is

God speaking to himself. If for no other reason, we should spend extended time praying in the
Spirit because it is a wonder ful Wwkaowhdawdo have
pray about an issue, we let Holy Spirit do it sovereigfillie apostle Paul wrote about fixing his

mind on something and then letting Holy @ppray about it through him1[Corinthians 14:14

19]

Prayer language seems to facilitate hepfiom God. We more accurately hear what he has
stored up in the spirit realm for release into the earthly. It is the key to binding and loosing;
intercessors hear what is authorized, appropriate it, and release its manifestation. This is done
both indvidually and corporately. Group intercession is remarkably powerful.

Finally, many fix their minds on Jesus and sing to him in their prayer language as a form of
praise and worship. The same Spirit that animates the speaking also gives theTimasc
extraordinarily beautiful to hear when Holy Spirit weaves the voices together into an ensemble
whether accompanied by musical instrumentsumga cappellgas was early Jewish and

Christian music)
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The gift of tongueshould only be used fguublic declarationwhen another person is operating
in the gift of interpretation Of courseHoly Spirit may also choose to speak directly in common

language via the gift of knowledge or prophecy. These are all for group edification, should be
tested with disernment, an@recentral pa of community life.
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Connections

Our study tha far has concerned itself with the proper operation of a single, local fellowship of
believers in Jesus as Messiah. We now look at two further questions central to thedefiniti
ekklesiaas the global representation of Jesus in the earth.

1. How are local communities integrated into regional fellowships and a single global body?
2. How should the ekklesia relate to similar Kingdom communities that do not follow Jesus?

Ekklesialntegration

Covenanted fellowship is designed to be clksié and local. It exists in geographic proximity
because travel imposes a practical limit on regular meetiady Spirit can guide smaller
fellowships prophetically, and relationship makes possible effectivgeedirnance.lt is at this
level that most discipleship is done, members in need are cared for, and we vealk out
individual calling to make the world better place.

But evangelizinga city or large rural area requires collaboration among local groups that can
leverage collective resources, skills, spiritual gifts, cultural relationships, and location access.
Ekklesiaat the regional level is the strategic vehicle for carrying out the Great Commission and
transforming the culture in an area.

The ekklesiaalsoattains financial independenatthe regional level. Only with a significant
number of memberig a varietyof industriescan it establishraeconomy of sufficient scale to
control diversified supply chainsitegratevalueadded processing within the community, and
produce in sufficient quantity to pursue mercantilist capital accumulaBofitical access
follows from significant economic presenead lmth are foundational to impacting the rest of a
regi on "awndachieVing some measure of community sovereignty

[For insight into operation of the ekklesia economy]see:
[Coke, Jamedkklesia Economy015. www.ekklesiaeconomy.co

Regional networks of believers also have direct, if somewhat less covenanted, relationships with
other regional networks at the national and global level. ekkkesiais not bounded by arbitrary
political borders, althougthey impose very real limitations on travel, capital movement, and
trade. Networks of networks can take literally any form, sometimes temporary and sometimes
very longterm as opportunities dictate.

These global relationships become imporfantondicting businesssourcingkey evangelistic

and discipleship giftsandproviding mutual support in largecale crisis. In this poshodern

age, the needs of any local community should be able to readily draw upon the resources of the
entire global fellowsip in Jesus.

The Jewish culture provides a re@@brid model During theBabylonian exileJews learned to
be a distinctive people while living outside their homeland. They established local communities
along all the major trading routes that were cestt@m the local synagoguépdatedTorah

56



teachings were distributed to all these communities, ensuring everyone everywhere remained
connected with the national covena®b important was trust as a value in this culture that
Hebrew merchants operating along the Silk Road could have a letter ofhtnedlied in France
that waswrittena year prior inChina. Virtually anywhere a Jew traveled he found a local
community of his people that woudttcept hm as family TheJewsedablished the first truly
global society based on shared cultural connections among local commuAiigehey figured

it out twothousand, five hundred years before modern travel and communicalibageople

had no choice but to build on their natdovenant or risk disappearing asstmnos

The present dagkklesiadoes not face the same sort of crisis of survival, but it is failing to
properly share and allocate resources internally. A Colombian Pentecostal might be distinctly
uncomfortable sbwing up in a Scandinavian Lutheran church, and it is almost certain that
collateral would be required by believers in Dubai before extending a loan to a merchant in
Nigeria. Perhaps worse, there is no centralized infrastructure that investoriesland

naturalgi fts and resources in Jesus® Kingdom.

The following diagram summarizes this discussion of relationships.

Regional Tiscal

Body Community

- Urban -

Regional National/Global
Body Network

- Rural -

Local communities maintain relationship with each other so they can combine efforts as needed

to impact their region, whether urban or rural. These regional relationships in turn have implicit

connection with all other regions that become explicit when needed. Jesus is all about relational

love. This is his model for thekklesia

KingdomIntegration

What of relationship with other Gefg@aring communities? For example, how shabél
ekklesiarelate to a local synagogue of Jeavsa band otovenantedrirst Nations peopf@

57

Cl



The answer is highly differential, although dependent on oneidvey determinant. The
ekklesialove God and obey the leading of Holy Spirit. Anyone Holy Spirit wants to engage
becomes a priority for Jesus" followers.

It need hardly be said that practicing Jews are the closest brethekkldsiahave. They hae
similar covenants, honor the saif@nakhscriptures, share the same mission to make the world a
better place, and model true family. Jesus was a Jewish man who pointed everyone within
shouting distance back ¥HWH. The first century Jerusalem congagign of his followers all
continued to live within the Jewish covenant. Messianic followers of Jesus today still keep the
festivals of Passover, Shavuot, and Tabernacles. There is absolutely no reason-feateeod

in a region should not be able &ldwship freely in trusted relationship, even if they do not all
share the same Great Commission calling.

Similarly, if a local commuity of First Nations people isonoring Creator and he is moving
among thenwith healings and transformed hearts, thesytare a wonderful partner for the local
ekklesiato engage By definition they will always have spiritual authority in the land, something
most of the rest of us have failed to understafiage groups can learn much from one another,
and their shared e of Godalsoprovides the foundation for a strong trusted relationship.

Once trust and love are in place, the relationshipextend t@ny form ofcommercial
arrangementpint social carepr a host of othetypes ofcommunity sharing.The broadethe
sharing, the more impact Gdelarers with similar values can have on the transformation of
regional culture.
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Part Il T Application
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Community Models

In the first part we explored the attributes of a mature community of believers in Jesus as the
Jewish Messiah. We discovered ttiet ekklesiais founded on the Hebraic covenant, that an

important indicator of maturity is its ability to seJbvern its #airs in love, and that it has a dual
mandate to care for Jesus"“ f aotethatyheekklesiatales di s c i
a variety of forms in different geographies and amdiffgrent people groups.

In Part Il of the manuscript we will look at the implications of a network of mature, localized

communities being the global expressidnoJ e s us * Ki n gTdmcsinciuge: t he ear t
1 Are theremodelsfor ekklesiacommunity arrangements?
1 Isthere areliable appach to maturing new church plants intsedfsufficient

community that can then replicate itself in unbelieving regions around itself?

Are there best practices for carrying out the changes required by the maturity process

What lessons can we draw incthe history of the church age that might help us avoid

mistakes?

1 How would a natural government apply the principles of Kingdom government to its
legislative, judicial, and other affairs?

T
T

We begin with the first of these questionich is foundationai o t he communi ty"® s
address its twin mandates of caring for its own and fulfilling its Great Commission

Characterizing Communities

As discussed earlier in this manuscript, all intentional communities have cdréaacteristicin
common thaimpact how they organize their affairs and pursue their mission. In the case of
sharing Christian communities, there atbers that speak more to their tight relational structure
A more comprehensive lisif characteristicenight include the followig:

Membership- demographics

Governance- decisioamaking and enforcement

Sharedactivities- work, outreach, meals

Shared @t — alcohol & tobacco useneatvegetariatkoshercooking
Social practices education healthcaremarriage

Spiritual practices worship style role of Holy Spirit,scripture centered
Land & housing- ownership/allocation,se

Labor & finances debt, shared work & reward &xpense

Evangelism & discipleship commitment to outreach

= =42 -8 _9_9_9_5_°_-2°

Implicit in this list are two ways of categaimg communities thaappear to have the greatest

structural impact. The first is the commitment of the group to evangelism and discipleship
beyond the community in satisfaction of the G
preference to beitheran association of independent and private families, or something more

mutualist in the tradition of the greaionasteries We can visualize these two domains in the
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following chart,the intersections afhich containseveral of the better known historical
communities.

Associative Mutualist
Missional Anabaptistd¥lennonites Moravians
Quakers
Internal Contemporary Western church Hutterian Brethren
Israeli Kibbutaiks (Jewish)

This categorization is of necessity generalized, and it hides the fact that there are many flavors of
eachcommunity Neverthelesshere is gattern in which associations of independent families
scattered among secular socittgd to be more focused emangelismwhile communities with

highly integrated shared living arrangemeetsd to be more focused on internal discipleship

There arealso a wide variety diybrid community models We will briefly describe each of

these as templates for organizihg latter dagkklesia

Model 1— Mutualist

Mutualistfamilies or individualsare thosevho have covenanted with one another to share most
aspects opractical living Theyoccupycommon housing, eat most meals together, work
common farms and business and share both income and expenses. These communities
typically provide most if not all of their own education, healthcare, and fobd is

exemplified by the broadly emulated Isrdebbutzim

The group shares a common set of cultural normsvahets that are based on adaptations of
Biblical covenants. As suchey insulate themselves to the extent pdsdiiom general secular
society so as not to compromise the purity of those values. The extreme example of such a
community is the celibateonastic order that allows individuals to spend their lives in
uninterrupted fellowship with Jesus.

Living together in close quarters over long periods of tigrgifficult, regardless of whether the
community is Christian, Buddhist, or anything elsgere are often hidden social issues, and the
use of one"s talents and dlosetdcalturalsottest. i s | i kel vy
Nevertheless, the whole point of such mutuality is to be a part of a spiritual disciplthe

something does seem to Im@vedin the heavenlies bsuch prevailindgellowship.

Model 2— Independent Association

The other extreme is typical of western Christendom. Believing families congregate for an hour
or two each week to hear a common message, and spend themesttohie pursuing

independent ministry and family life. Most spiritual growth occurs outside the congregational
setting, often in small group fellowship settings. Very little is shared beyond the customary
financial tithe.

This model does not emphasimterpersonal covenant, although one can certainly have a very
meaningful personal a relationship with Jesus. There is little coordinated evangelistic outreach
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since each person is expected to be an individual lighthouse of testimony and witness in his
her respective social circles.

Such independent association does lead to very healthypareh ministry among those that
feel a call to some aspect of evangelism or disciplestyond the local congregatiohe
greatest missionary organizatiorev/ha formed among people from many communities
associatingogether regionally and globally serve a targeted part of the world.

Model 3—Hybrid

There are two types of hybrid community model. The first is a combination of the mutualist and
associatre. For example, members share common activities without sharing common living
arrangements. They remain in close covenantal relationship while maintaining independent
space. They may share some aspects of childhood educatiomamtainingdiffering
theologicalapproaches tobtaining professiondiealthcare.

In the second, members spend a season as part of a mutualist group that lives and works together.
This affords them an intensive experience of living as did the first century Jerusalemtfgllows

of J e s u s."After sushcaileprhirgy experience they go on to live independent lives in
continuing association with the broader fellowship. They then apply what they learned as

disciples to the evangelism of the world and replication of thewship in other places. It is

common for young adults to livend learrcommunally and then seek independence as part of
marrying and having family.

Choosing a Model

There are a variety of factors to consider when designing a new commungglaating among
the various models and model hybrids that are possible. These include in no particular order:

Number of individuals and families involved, and associated demographics

Level of community maturity, type of mentoring needed, and independesis group
learning style

Economic status of the community and ability of smallholders to bessgitient
Cultural comfort with communal living arrangements and shared activity
Availability and quality of education, healthcare, sanitation, and ofinrservices
Need to remain anonymous in an environment of persecution

Role of community living and activities in preparation for Great Commission work

= =
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Maturity Pathway

Is there a reliable approach to maturing new church plants into-susdient community that
can then replicate itself in unbelieving regions around itself?

Dividing truth and error

We made the point at the beginning that YHWH is@neatorGod ofall people everywhere.
Theuniquecultural heritage of each people group requires that we see his character and
personalitythrough their eyeg a manyfaceted quilt of revelation that defissandardized
packaging. There is one God who is infinitekpressive.

The biggest mistake made during tireirch age by thevell-meaning army of Christian
evangelists wat imposethe Roman church model @l indigenous peoples. It is hard enough
to institutionalizeGreek thinkingamongrelational people withut also trying to change their
culture in the processlust try to work the Christian ethic into a shabased society.

Yet this is exactly what the missionary movementtbasoften attemptedin the name of Jesus
children were forcibly taken from tiifamilies for reacculturation, colonial wangere fought
agai nst nt"heaéb,hhdecatthheer spiritual expression
The gospel indeed has gone to the far corners of the earth, but at the prddazingmany of
the unique ways Jesuwsantsto manifest himself throughout creation.

The classic church argument in favor of imposing Pawowrineon the world is that it is
attested in the Bible. Wieustthe Bibleas arauthentic expressioof God andour spiritial
discernments oftentoo weak tchave confidence in findinguthenticitybeyond its boundary
So to err on the side of safety, Jesus must res@inscriptura If a manifestation of God did

swep

not appear a certain way in the Levant, or the writers of the New Testament elected not to detalil

it, then we cannot rely upon it. Every spiritual manifestation beyond the Bible is poteatially
demonic decepoin.

To a pant, suchspiritual caution is warrantemhd there is syncretism in every culturene

western charismatic church has seen some very unholy manifestations of the supernatural in
recent ,outpourings?® | i.kBelietergarkshewl, and rolfaoounol nt o

in physical wayshat closely resebie Hindu, animist, and Voodoo spiritisnsuch signs are
common inplaces like Vést Africaandindia.

[See for examplg:
[Strom, AndrewKundalini Warning- Are False Spirits Invading the ChurcRevival School,
2010

That being said, Jesus is no more Roman than Kazakh. YHH ¥/H\ics-regent for all people

an

and is pleased to meet with them whenever and however they gather to seek him. He shows his

love for his people by meeting nedtisy canot in their own strength, includingebing sick
animals,growing gigantic vegetableandfilling empty gasoline tanks. He dispatches angels to

hel p us, sometimes in visible form, who are n

it when his peole do traditional dances to the drurall the assembly with @onch shell, and
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sing inthe Spirit with non-chromatic progressionsThe point is that we must giJesus
permission to express himself in ways that are not found explicitly in the Bible.

This requires thathe ekklesiamature in using the gift of spiritual discernmehtoly Spirit does
overwhelm people in physicalays- for the purpose of sanctification and healing. He also
performssigns to confirm the preachedrd—-whenitisconsignt wi t h Jesus® mes:
repentance. The Kingdom of God is to be enjoyidt it is a holy Kingdom, not a circust is

Jesus himself that is manifesting in #iklesiaf or t he express purpose of
gaze back t'HWH Whenever we aderve spiritual activity that distracts us from God, we

should suspect that we are dealing with lying and deceiving sjtiigsdoubtful Jesus would be

showing himself through his people by making them act like animals.

We have to remember that theoatles did not have a New Testament. They had to rely on their
spiritual gifts to discerty H WH lgasdandto impart truth in foreign culturesWe must do the

same when discipling new believers in regions dominated by other §odsinately, ecent
missionary outreach has become more sensiitbis regardy training and supporting local
evangelists who are native to the targmtiety They are far more adept at contextualizing the
good news for their own people than are western missionamested from overseas at great

cost and frequent frustratiom.hey are also much more sensitive to allowing Jesus to manifest in
culturally relevant ways whilguarding againstyncretistic error. This is a skilled art.

[See for example:]
[Finley, Bob Reformation in Foreign Mission€hristian Aid Mission 20052010
[Yohannan, K.PRevolution in World Mission§&SFA Books. 19862004]

Maturity Pathway

Localized evangelism and discipling begwhererer the people are spiritually, building on what
is good and letting God himself prune that which wilimatelyprove to be unfruitful.lt is far
moreeffectiveto preachthe simple good newsf the Kingdom manifesthanto attackwhat is
perceived to béalselocal theology and doctrineGod is faithful to demonstrate to the people
where the fruit is to be foundl [Corinthians 29:1923]

Evangelists know that conversions to the faith follow an adoption curve similar to that
experienced by new techigjies. There are early adopters who are quick to receive the
message, but mainstream adoption takes time to reach a tipping point. A certain threshold of
believers in an area is needed to begin formisty@agcommunity of Jesus followers.

The normal pogression oEommunitygrowth follows a pattern of increase and consolidation as
Holy Spirit in turnevangelizes and disciples in waves. Thenmunity needs to build a new

base commensurate with each greater level of cultural impact. Leadershipatws and

pause for new vision if Holy Spirit is to truly lead. It takes consolidation to internalize the new
wine needed for each new wave of growth and this should never be mistaken for Jesus changing
his Great Commission priorities. This is a generstl pattern.
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The danger is slipping into stagnation. This can happen for two reasons. First, community
growth is like a marathon in which there is great excitement and energy at the start and end, but
only an enhanced awareness of being tired in tioellen when those two landmarks are not

visible. The community needs to learn collective faith during this time.

Second, the community itself has to change to carry the new wine. This requires ever greater
commitment to covenant, love, and unity amoreetkklesiain a city or a region. If the

community in a region is unwilling to make such a regional commitment, Holy 8pirit
seemingly held back froforinging a corresponding regional outpouring. It really is up to us.

Healthy growth and consolidation /\

Mature Faith + Unity = Impact

Impact

Unhealthy Stagnation

| 5 to 20 Year Cycles ‘

All ekklesiacommunitieprogresson a paththat begins with a fewhurch plaré and proceeds
toward selfsufficiency in carrying out the great commissiorhe pathway differs somewhat

depending on the starting point, but sevemahmonmilestones must be passed to achieve
maturity as we have defined it earlier in this manuscript.

Milestone lindividual fellowships in a region join together to become a community of faith.

Communities tend to form organically, although sometimes withide facilitation. The
community may be a few gocated households, a group of churches that agree to come
together as onekklesia or believers in the marketplace who decide to come together for
mutual support or economic cooperation. Members argressing in their individual
discipleship and finding common ground with others in the journey.

Milestone 2:The community enters into a group covenant Wébkus and with each other.

The Siniatic covenant is a template for all people groups, contasiitgloes promises

of God"s collective blessings anlthe cur ses ¢
community must invite Jesus to be its leader, and agree to establish norms based on this
covenant. Bch membemust learrto care for the others in mutuallsmission. It is at

this point that most communities fail, and subsequent milestones are impossible to attain
withoutthis base otinity.
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Milestone 3: The community effectiveshares andelfmanages.

The communityntentionally seeks and receives frétoly Spirit a shared vision of its
mission and callinglt learns through time and experience how to-geifern its affairs
including maintaining both love and accountabiliifyhe communitypbecomes an
expression of Jesus in the earth, and mdkessions in obedience to his direction

Milestone 4: The community is sovereign angsional

The final indicator of maturity is seHfufficiency in discipling new members, economic
independence from outside donors, and effective neanagt ottheekke s i daa s

mandate. The community is in position to conduct outreach to newveiteas model

for replicatingitself in a culturally relevant wayT'he communitybegins to see itself a

part of God"s gl obal Ki ngdom tbaotheresacht h, net
communities to share resources.

By choice or necessity,any communities travel the path to maturity on their own, but it is
mucheasier if there is culturally sensitive mentoring to iegmalong. This mentoring
assistances in three paallel tracksaddressing physical, spiritual, and economic needs.
Attainment of a milestone indicates the community is ready for the associated assistance.

Track 1:Technical assistance

It is difficult to evangelize people who are starving, dyingliséase from lack of
sanitation or fresh watgor prohibitingwomento appear in publicCommunity
developmentaddresses basic physical needs thrdaagic education, introducticof
agricultural and other best practicasd provisiorof relevanttechndogies. Sel
governanceand sustainabilitgkills are an important part of the teaching curriculum.

Track 2: Spirituabiscipling

Individuals and their communities both need spiritual instruction and impartathoay

should understand the fundamentaigovenant, and the various ministries of Holy

Spirit. They must learn to hear from Jesus directly, and to discover how he wants to
uniquely manifest his Kingdom presence in their culture and community. Mentors use
wisdom and discernment when helpingmmb er s | earn t he sound of

Track 3: Economic development

Community sovereignty requires being economically-sefficient. In the beginning this

requires outside capital to support smallholders as they develop productive skifls. La

one or more larger businesses are created to @igaiBcantjobs and profits. Finally,

the communitygrowsintegrated value chains that create a full exjpated micre

economy. Outside investment must be structured so return of and return ibal capnot

force the |liquidation of the assets create
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The relationship between the pathway milestonesyres of assistana@esummarizedelow.

/elf-governing, Self-sufficient, Self-replicatim

. Congregations form a | Community establishes | Community effectively Community is sovereign
Milestones 2 : L
regional community covenants shares & self-manages and missional
Technical Health, educa.tlon, Values, norms, Eommunity .
R food production, governance, s Ongoing support
Assistance S 3 X sustainability
water, sanitation business skills
Spictial Personal maturi Community maturi Kingdom mission Ongoing support
Discipling b oy ty ng tes! going supp
Economic Finance qualified Build community Replicate
Development amallheldersupgort businesses value chain(s) via dividends

Regional Transformation —

*  Build the Kingdom (grow the ekklesia)

*  Possesstheland (new covenants)

*  Transform society (influence culture)

At first glance this approach may seem designed for the rural parthodworld country. It

is, however, equally applicable to the slums of Mumbai and the suburbs of 1olaske

America. In some ways, communities of believers in western countries with advanced
infrastructure have a greater need for spiritual mentahag do tribal clans in the developing

wor |l d. The milestones remain the same, and

relationship. Al elsecan be addressedafcommunity is selfjoverning, sefsufficient, and self
replicating

We address #thimpact ofkklesiamaturity on regional transformation in the next chapter.
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Regional Transformation

Possessing the Land

One of the important aspects of governing as a undligdesiais taking responsibility for the
spiritual climate inaregiontha deri ves in | arge part from the
followers have authority to redeem defiled land, and by their action or inaction to determine
whether blessings or curses are experienced by everyone living Proitefbs 11:11

When KingSolomon consecrated the first temple built in the land of Judah, both he and God
explicitly linked the behavior of the people to the health of the [&h@hron. 6:2627, 7:1314]

When the prophet Joel foretold the pouring out of Holy Spirit at Pentémodgscribed it as a

sign that God"s people and their | and were bo
for both. Poel 2:18

YHWH established man as the steward of his creatBamgsis 1:2]3 and assigned each people
group to live in specifiparts of it. Deut. 32:8 This was sufficiently important that he also said
he would curse people who did not respect those divine bound@reas. [L9:14, 27:1]7/As a
result of this design, it is the indigenous people groups who established andistdimite
deepest roots of covenant in their ancestral lands.

People make explicit and implicit covenants with the Creator based on their behavior and their
relationship with him. When they are obedient to his instruction and honor him as their only
God he blesses them. If they spurn him they call down his righteous curses upon themselves.
These blessings and curses are clearly enumeraledah [Deut. 2§ Many of the curses result
from defilement of the land itself, which is caused by major vimtatof the Ten
Commandments{enesis 4:14.1, Leviticus 18:25, Numbers 35:33l, Revelation 22]3

The spirit world is bound by its own versionTdrahand God judges over this realm as well.

Terrestrial and regional demonic spirits gain their legdltrto power and position in the earth

largely based on covenants people make with thEradus 20:35, Deut.5:17,6:14, Joshua

23:19 If the ancient covenants are made with the true Creator, a healthy deposit exists to benefit
later generations settled that place. If the ancient covenants were made with demons, then

they are |ikely to remain in possession of th
gospel and chronic spiritual uncleanness in that place.

The ekklesiahas been empowered to possess the land for Jesus, and in doing so to usher in
societal transformation. But it must be done in proper order; and this begins with a unified,
missionalekklesia

TransformatiorStrateqy

The chart below suggests a stratémgytransforming a geographic region. It starts when the
ekklesiahas learned to govern well its own affairs in the natural, and is now ready to govern its
territory in the spirit. Phases in regional transformation are listed progressively across the top
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from left to right, along with indicators typical of each phase. The twe®insof activity that
are appropriate for each phase are listed balmiydingaction in both the natural and spiritual.

This strategy was derived from the study of +@atld communities in which the people in a

territory made the decision to honor Jesus as their local King and experienced pronounced,
observable change in their society as a result. It is, however, only intended to serve as a template
and must be customized Holy Spirit diects in each regional context.

[A variety of case studies have been documented by the Sentinel &rdoihers)
[See for example: http://www.sentinelgroup.prg/

=
Beachhead Breakout
- Ekklesia matures - Prophetic revelation
Phases - Spiritual backlash
- Power encounters
- Observable change
- United prayer, - Persistent prayer,
praise, & thanks praise, & thanks
- Commitment to land | - Rally amidst spiritual
Build the & community opposition
Kingdom - Repentance to God

- Person Reconciliation
- Embracing all gifts
- Missional vision

Possess the
Land

Transform
Society

Phase 1: Beachhead

Like an i

nvadi

' - Spiritual mapping

- Identificational
repentance

- Judicial intercession
- Prophetic acts as led

| - Contend for the land

- Visible service
- Financially support
social projects

ng

=

=

Maintenance

- Kingdom established
- Peaceinregion

- Impact spreads

Transformation

- Many conversions

- Hunger for discipling
- Political, social, &
economic change

- Persistent prayer, - Continual covenant
praise, & thanks

- Spiritual governance | - Continual vigilance

- Evangelism | - Continual advance
- Discipleship

- Policy advocacy

natural beachhead in the target territory. It may be a newly evangelized area or a new
season in which believers have determined to becormekkhesia Its very presence

means that Jesus is present as well among thenthainithey have cloak othis
shepherdingver them They have addressed issues of relationship with one another,

repented collectively for ways they have previously failed to walk togetldeeirs u s
footsteps, share a commitment to evangelize and disciple their territory, and are allowing

all the gifts of Holy Spirit to operate in proper order so they can hear, discern, and obey

whatever Jesus require¥.o u

can-®“t
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Phase 2: Breakout

When you ask Jesus to lead, he does, and no mission is more important to him than

saving those who do not yet know him. He gives prophetic insight into the spiritual

dynamics of the territory ardirection in what must be done toestablish good

covenant. This brings thekklesiainto direct conflict with established demonic powers

andcan bethe most difficult phasér preserving unity There will be opposition and

power encounters, but the sanctified family is positioned tocovwee when in obedience.

Grace is also given for supernatural favor among unbelievers. This is the phase of

generous service and giving that opens the eyes of the unbelievers to the goodness of

Jesus and the wonder of a people that commune in loveerB&g answered quickly

and powerfully when aligned with Jesus®" st

Phase 3: Transformation

This is the phase for evangelism. The body of believers grows quickly and it becomes a
challenge setting up proper mentoring and discipling for themddreanust
accommodate the people®™s needs in a struct
organic nature of the ekklesia. Those in positions of secular institutional authority take

note of the rapid social change and begin to engage with it. Breagtis are achieved

in legislation and political governance. Jesus increasingly becomes a part of the fabric of
governance in the natural as the ekklesia sets in place proper order in the spiritual.

Phase 4: Maintenance

Once the ground has been taken, the troops need to dig in and intentionally defend it.
Communities that go through the transformation process and churches that experience a
sovereign outpouring of Holy Spirit both assume that the blessing will contirexefo

But when theyget complacent and lose their focus on comtiguheadvancethe grace

for further transformatiors lost. Fthey become too satisfied, théhey alsdegin to

violate God"s covenant and | bnete maintemthe has b
edge once the ground has been occupied.

It is the common fate of the indolent to see their rights become a prey to the
active. The condition upon which God hath given liberty to man is eternal
vigilance which condition if he brealgservitude is at once the consequence of his
crime and the punishment of his guilt.

[John Philpot Currarklection of Lord Mayor of DublinSpeech before the Privy
Council July 10, 179D

There are thremterconnectedlomains of activitythat contribute to possession of the |zmadi

all must proceed in tandeniNote that hetechniquedistedwithin eachareindicativeandJesus
will direct his people to the most effective tools for the job in any settimgtruction in their use
is beyond the scope of this manuscriptitmosthave been well documented elsewhere
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[See for example:]
[Otis, George Jinformed IntercessiarRenew Books, 1999
[Dawson, John. Taking Our Cities for God. Creation House,]1989

Domain 1: Build the Kingdom

These are the activities that underpin everything else because they ekkléseéa

managing itself through the transformation process. All of the disciplines that were

mastered to achieve internal community maturity are leveraged when reaching beyond

the community to society at large. Most fundamental of these is the discipline of

pre¢eai l ing prayer that moves God"s Hoaand to a
the other activities

Jesus® followers wild.l i nevitably be tested
sometimes at the hand of the adversary and sometimes blyi@self. God does so to

ensure they are sufficiently disciplined and prepared for greater tasks ahead. Jesus does

not want his people getting hurt, and any engagement with powerful territorial spirits

must be done carefully. At this point some will benpted to fall back to the defensive

line while others want to press on and take the land. Division will arise in the ranks and

only strong leadership with an unwavering commitment to a missaédsiawill carry

the team through the testing and opposi

Domain 2: Possess the Land

You cannot transform a region without addressing the question of who has spiritual
authority to rule it. The activities in this domain of activity focus on understanding the
spiritual dynamics, calling forth and buildilegn what is good, and redeeming that which
is not. It involves reopening ancient wells of covenant, cleansing defiled areas, and
building altars of praise where there has been false worship.

These activities begin with a detailed understanding of thedaries of the territory in
guestion, who has occupied the land over time, the covenants made during their tenures,
locations of defilement, and sources of legal access gained through human sin. This
requires doing background research on the historgeoatea, interviewing people with
spiritual insight, prayer walking the land to gain impressions and observe outward signs,
andasking Holy Spirit to illuminate what is hidden.

Armed with this information the team then does whatever Jesus tells them to; worship at
stronghold locations, repent for the sin of prior generations, conduct a ceremony of

relational reconciliation, bring a judicial case against the spirits, and soawy.Spirit

will frequently give a dream, vision, or scripture that guides the activity and confirm it in
multiple ways through multiple people. The team must be careful about acting on one
person“s impression without such confir mat

When the land ispiritually clean, iis much easier to evangeliz@believersaand impact
institutionalpublic policy. Spiritual governance is the practice of stewarding the spiritual
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aspects of that part of God"s creation ove
authority as King of the Kingdom. As we have seen, this is exercised through the body

of his followers via the mix of gifts and roles with which they have been privileged to

govern.lt involves such matters as:

1 Maintaining a watchful altar of interceessn, pr ai se, and t hanks
covering over the entire territognd addresses any spiritual disruption

1 Understanding how to apply the principles of Torah to the cultural context so
people know how to live in righteousness.

1 Putting the evandistic and discipleship processes in proper ostepeople are

matured in the faitlvithout relying oninstitutional structures.

Deciding issues among the people so they need not rely on secular courts.

Ensuring that all needs are met through sharinpsekklesiaremains sovereign,

and to the extent possible, independent of civil institutions.

E

Domain 3: Transform Society

If the spiritual environment is clean, tekklesiawill have tremendous favor with the
people. Not all will convert to serving only Jesus, but many will and over time the entire
culture will become infused with his presence.e Taskbegins with a commitment to

love the people of the territarincluding doing communal acts of service that

unbelievers cannot miss. When all the congregations serve in unison, it has far more
collective impact than the sum of the parts. This may include financing social services
that the government is unable to providke kclean water, preatal healthcare, or
agricultural training. These services are much more credible when provided from within
the community than when provided by a foreign agency.

When theekklesiais ready and viewed with favor by the people gengrd#sus gives

guidance on how best to evangelize unbeliewretke region This may include showing

the ,Jesus Fil m", hosting a public discuss
doing doofto-door outreach, or simply offering publicly serve any who need help.

Whatever the combination of activities, it is a not a-offaffair. For most people not in

a tribal society spiritual choices are a process, not an event. It is the joyetklbsiato

do what it does best as a continwestimony to the world.

Territory

The political lines on maps have little to do with spiritual borders, and transformation activities
must therefore respect these unseen boundaries. It takes discernment to understand the spiritual
topography of the landnd over time new insights will arise. Most important to underssand

what territory Jesus is asking his people to claim. It will often start smaé>gahdover time.

Spiritual boundaries are established based on what and whom people worshifpxndesushat
covenants need to be redug avidch spiritual high placesust bepulled down. He also knows

where the wells of blessing are located and often begins building his Kingdom around those.
These centers become the hospital and barracks bekifidth line where thekklesiaprepares

before venturing out to more difficult areas.

72



Fail Points
The transformation process can stall and fail in any phase. Heseraeeommon causes.

1 Theekklesiastumbles at the start if it loses focus on its mission and makes community an
end in itself. Wit hout strong | eadership
Commission the family will not be able to sustain the long haul of commitment that
transformaion requires.

1 Breakouts faiif leadership cannot balance spiritual and natural activity, including
allowing the seven aspects dbly Spirit to move freely[lsaiah 11:2 Prophetic and
evangelical people have different ways of expressing their gifts;espect for each
other is paramount. People need to learn how to handle and forgive offense.

1 Transformation fails if thekklesiabegins focusing on managing growth rather than
continuing to contend for complete spiritual and social change. It carsgoitsounction
until the last unbeliever is following Jesus.

T God®"s miraculous interventions will wax an
changes, and Jesus® followers must often p
progress. Itis important to kedping the last thing Jesus commanded until he changes
the strategy.

Orientation

The Christian faith has continually and persistently divided itself over the two millennia of its
existence based on what it believes about doctrine, theology, and applidaégpetuating the
Greek orientation toward knowledge is a strategy of the adversary. This is magnified in
evangelism when we try to convert Hindus, Muslims, or animists by bulldozing their cultural
heritage and spiritual traditions.

Transformation bregions demands that we embrace the eastern orientation of the original
Jerusalenekklesia That was a focus on who they believed, not what they believed. We are
selling Jesus, not Christianity, western culture, or even a book. Jesus wants pexiole to f

him, just as YHWH commanded his theologically infant Hebrew people to simply love and trust
him as their allsufficientEl Shaddai
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Managing Change
Are there best practices for carrying eutat for many will be wrenching charge

Change

Ekklesiacommunitieswill manifest in a wide variety of ways in different places. There is
therefore no one right way tmnductthe change process. This chapter looks at some best
practices for working with, rather than against, human behavior in tlkegg@f change.

Adoption Curve

As you have no doubt noticed, new ideas are not received the same way byev&yme find

change easy and others quite difficult. Some love taking risks on new things and others are more
conservative. Thisprincipwas popul ari zed by Everett Rogers
from the field of statistics. It divides people into five groups based on their approach to change:

1 Innovators actively seek out new things and change their behavior rapidly to
accommodaté h e m. They are a small “bl eeding ed:q

1 Early adopters also take quickly to new ideas, but only after the biggest risks have been
addressed. This is a larger group than the innovators, but still represents a small minority
of the total population.

T The early majority are the bulk of wus who
things that might not work, but want to capture the benefits offered by thing$othat

1 The late majority are a large group that may begin by resisting the change,iuttiye
accept its value. By nature they make personal changes more slowly than their
neighbors, but eventually join the rest of the majority.

1 Laggards are a small group that sees little or no value in making the change everyone else
already has. They Wresist it to the very end and may never be happy customers.

Each of the five groups is placed side by side, with the number of their members indicated by the
area under the curve that they occupy. Because most people fit the middle two groups, it
occupies the highest part of the curve. Those quick and very slow to adopt change anchor the far
ends of the curve.

Innovators Early
Adopters

13.5%

Early Majority Late Majority Laggards
34% 34% 16%

[Rogers, EverettDiffusion of Innovations Free Press of Glencoe, 1962]
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In reality we are all a mix of these different personalitiggsetheling on the issue. A person may

be an early adopter of smartphone technology, for example, but in the late majority when it
comes to eating genetically modified foods. Withinchenmunitythere are pastors who will be
quick to join with others to cege anekklesiacompany, but laggards when it comes to changing
the discipleship model. The point is not to put people in boxes. It is rather to adopt a startup
strategy that acknowledges and accommodates the different adoption rates to be found among
community members

Changes like the adoption of a new economic model are substantial and must work hard to
transition from innovation to mainstream acceptance. They live or die based on how the early
adopters respond, and this point of decision is somstime al | ed t he , chasm"®
here because they cannot make the transition from prototype to mature infrastructure. This may
be due to complexities in the product itself, the challenge of educating people about the
necessary change, too fewdtworthy examples of success, poor support of new customers, or
any variety of other reasons. When introducing new concepts therefore, it is crucial to package
them so as to be easy for people to accept, and targeted to those who are most likelyte influe
mainstream acceptance. This takes planning.

[Moore, Geoffrey. Crossing the ChasmHarper Business, 1999]
Tipping Point

One of the wuseful corollaries of Everett Roge
of mainstream adoption, sometime after the chasm has been crossed. If one plots the cumulative
number of persons in a population who have accepted adeewii rises quickly as the top of

the adoption curve is reached.

The diagram below illustrates this phenomenon
farmer acceptance of hybrid seed corn, plotting absolute and cumulative adoption by year. The
tipping point becomes obvious at around 62 farmers, which was only reached after the program

had been in place for seven years. Then in the next five years the population of farmers utilizing

the seed multiplied 6 times. Often there is a specific evantriggers the change in public

opinion, but frequently it seems to just happen spontaneously.
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[Rogers, EverettDiffusion of Innovations Free Press of Glencoe, 1962]

Nearly every new technology experiences a similar pattern. The chart bek¥am the year

1900 to 2005, and displays the percent of the United States population utilizing various products
each year. Adoption for each product starts slow, steepens as it accelerates, and then slows again
as the market becomes saturated. Naikdler time the curves steepen, with the internet

entering mainstream use much more quickly than did the telephone. The curves have become
shockingly steep in recent years for technologies like the smartphone, with significantly

enhanced models now appeg yearly. Products are increasingly designed to last for short

lifetimes, with quality taking a back seat to low cost.

(TELEPHONEY " \omnwAsER)
N \ DISHWASHER

a

9

[http://www.nytimes.éom/imagepages/2008/02/ 10/opinion/100p.graphic.ready.html]
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This raises another important point relevant to our day. It takes time, money, and energy to shift
behavior, and change is now happening faster than most people can integrate it into their
lifestyles. It is the job of advertisers to create niwd wash t
belief that new is always improved and old is socially unacceptable. This creates a challenge for
evangelistic work which is based on the ancient and unchanging wisdom of God. It is hard for
the evangelist to competdth the advertising cacophony, and hard forabatemporaryglisciple

to slow down |l ong eshaloorgh t o

internal.i

t h e,rard tolxcenditmm o@ir

ze God

The truth is that the institutional church wikely never make progress competing with the
western culture ofapidchange, as evidenced by the drastic fall in church attendance we saw
earlier. There is no energy left over for most people to handle one more thing, especially if that
thing does not offer palpable instaomt benefits. Perhaps that is why the last gneatest is

only prophesied to be gather
sufficiently on things eternal.

Hype Cycle

Anot her

dynamic of change is
This acknowledes that groups of people going through significant change over time will evolve
through several phases of enthusiasm. These are shown in the chart below.

ed in the

captured

PEAK OF
INFLATED
EXPECTATIONS

SLOPE OF
ENLIGHTENMENT

TROUGH OF
DISILLUSIONMENT

TECHNOLOGY
TRIGGER

PLATEAU OF
PRODUCTIVITY

[http://lwww.gartner.com/technology/research/methodologiesAsypke.jsp]

mi dst
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o

by some

Change promoters generate a great deal of enthusiasm and often set very high expectations for

success

when

sel |l i ng pedpewilrbe incdnéedts give it d tfy. Buth e y

few implementations are a roaring success the first timeaad to be adjusted over time to
accommodate the realities of the customer and marketplace. This inevitably leads to a mismatch
between what is expected and what is experienesd]tingin disappointment. This is the

“Trough

of

Di sidn ucsaiomamnedhea s

vaintdh otfhe

“Chasm”

adoption curve. Credibility is almportant when introducing a new product, and if a launch
fails it can be a long time before the customer gives you a second chance. Eventually, if things
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get sorted ouaind the early adopters remain with the program, it generates the necessary success
stories to attract attention from the mainstream.

Change Leadership

We tookthe time tobriefly review tre forgoingtheory because it is 100% applicable to
maturationof anekklesiacommunity As you think throug the various topics covered in the
maturity pathwaynd consider the chargjghey impose on large groups of peopé) get some
idea of howdisruptiveit has the potential of being. That does not make it aliag, or even an
overwhelming challenge. It just means that those responsible for the implementation in each
region need to consider several key principles:

1 Follow the leading of Holy Spirit in developing the implementation plan; He knows best
how peopt are prepared.
Break |l arge change into smaller manageabl e
Recruit your most enthusiastic innovators and early adopters; they will have the
necessary staying power.
1 Test and debug eactew practiceon a small scale, arleeep repeating the process with
more people over a larger areBrototype and pilot before going publiBut for

T
T

heaven®"s sake, don"t spend forever in plan
1 Establish infrastructure early fbendling the behaviozhangethat will appear at the
tipping point.

1 Set specific conservative expectations at each part of the adoption curve so people can
determine whether they are ready.

1 Overdeliver against each expectationtsateach stage of rollogenerategs own
suwccess Thencelebratet!

It is paramounto remember that thekklesiais people knit together ilove and honar Change

is only good so long as it reinforces relationship. It cannot be divi€ivdy when the
community is able to make change as mwnity should we proceed.eaders must be gentle
with their brethren, and be given great grace by thosemdrdorthem. It is hard to lead, and in
the midst of change it is often harder to follow.

"And, my friends, in this story you have a historyhef entire movement. First they

ignore you. Then they ridicule you. And then they attack you and want to burn you. And
then they build monuments to you."

[1918 US trade union address by Nicholas Klein]
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History Lessons

The thesidereinsays] e s u s
community that resembles the first centakklesia It is only in doing so thdarge scale
transformation of society can occur; not by dominating its institutions, but rathkee eyample
of extremelove and demonstration of power that marked the apostolic age.

f ol |l ower srededicatatiyemselvés beingeai n g

It is instructive then to glealessondrom historyregardingthings thathe church did whiclked
to strong cultural impact and things that compromised the power aad Gommission of its
members.Severakuchlessons are explordatiefly in this chapter.

Given thebreadth otthurchhistory, theinterestedeadershould also look to the classic works
by church fathersuch asAugustine, Eusebius, Origen, and Polycafach in his way wrestled

with historicity, doctrines of the faith, appropriate structures for preserving church integrity, and

the relationship between the church and broader sodieg/also helpful to review
contemporary surveytbatare able tosiew church history from a more sweeping perspective

[See for examplg:

[Latourette, Kenneth Scot History of Christianityr Volumes | and lIHarper, 195&nd1975

Phases of the Church Age

The chart below summarizes a few distinctive characiesisf the Christian church over time.

The time buckets are somewhat arbitrary, and there are numerous other characteristics of equal

interest. But we can get a sense of the various currents at work.

Period Structure Doctrine & Miraculous Signs Societal Impact
Practice
30-100 Apostolic Varied but Prophetic and Influence
Ekklesia leadershim embraced in miraculous through
function of seeing love; tested by | commonplace | evangelism and
Jesus fruit discipling
100500 Formal bishopric | Unifying with Weakening Selfgoverning

Early Catholic | andpresbyter much schism as and independent
structures. canon formed of secular
Elected and institutions;
ambitious Hebraic
leadership mercantilism
500-1500 Formal Unified doctrine | Few in pockets | Fully integrated
Roman Catholic | administration enforced by into secular
with key leaders | church financed political systems;
politically with relics et. economic
appointed sequestration
15001900 Formal Protestantism Increasing with | Sizable revival
Protestant / administration varied and freer expression;| movements;
Catholic among subject to teachng and persecution;
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Reformations fragmenting internal schism | evangelism widespread
denomnations restored influence
19062000 Transition from | Charismatic Widespread; Sizable revival
Restoration | denominational | revival in both | apostolicand movements;
churches temall | Catholicism and | propheic increased state
group fellowships Protestantism restored; Hebrew suppression of
roots restored church activities
20007 Globalized Varied but Prophetic and Selfgoverning
Restoration Il affinity among embraced in miraculous and independent
covenanted love; tested by | commonplace | of secular
fellowships; fruit institutions;
leaders confirmed Hebraic
by signs mercantilism;
brightness draws
amidst dekness
The word ,restoration® is used intentionally

apostolic and prophetic were lost as church structure and management was institutionalized, and
now are being restored as a more organic chunshkdaserging.

Doctrinal Disputes

Jesus left many things unsaid, and committed nothing of what he did say to witieg.after
three years of study under him as master rabbi, the diswiplesleft with a great mystens to
1 his nature as Gqodbon ofGod, human and indwelling Spirit
1 whether he expected disciplesto enter into the Jewish covenant with God asdk
1 how a community of followers was to manage its affairs
T how to contextualize the

,good news for p
The firstekklesiacommunity waslewish andased in Jerusaleunder thdeadership of James

the Just. Its members had angwing disputevith the Apostle Paubverboththe criteria of

salvation and requiremenbf orgoing membership in thekklesia The issues were never fully

resolved as evidenced by the very different approaches to life infdédsu®d simultaneously

by, for examplethe EbioniteandJohanninecommunities.

The ,Pauline® version of the g¢gos pestructiensob ent i al
Jerusalentby the Roman@ 70 CEandlaterdispersion of theemainingJews after thBar

Kokhba revolt in 135 CE The center of Christian community moved dadesJudea to became a

primarily GrecaeRomanreligion. Early Christian leaders like Marcienenheld that the 12

apostles had misunderstood Jesussof their owrdullnessand that only Paul hashianaged to
graspthe or rect , Chri stsol ogical® view of Jesu

Orthodox Jewsor their partgave up on the notion of a human Messiah after the deétle of

zealot political leadeBimon Bar Kokhba and thereafter considered Jesus to be just another in a
long line of falsehumanMessiahs. For them the Christologiggéw was idolatry because God
would never replicate himself as a mandbegan deemphasizing evethevice-regentof God
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spoken of in th&anakh For this and other reasons Christianity and Judaism carved out
increasingly differentiated positions, arfektMessianic Jewish followers of Jesus, like those in
the EbioniteandNazarenecommunities, gradually disappeared under persecution from both
sides.

There was no canonical New Testament until the late G&xnd it became sonly after a

lengthy processf debate over what a person needed to believe in order to become and remain a
»,Christian®. This naturally bedesudditbmsadgquest i o
especially about the nature of the triune God himgelimight havevishedhis followersto stop

trying to figure out and juseavea mystery[lsaiah 55:89] [Matthew 18:3 [Mark 9:4Q

This is a foundational difference in Hebraic versus Gi#eoman thought. Hebraic thinking
embraces mystery and is comfortable leaving itidany cultures being evangelized in these
latter days aref this mindas well, and we need to be cautious about being overly prescriptive
with either Nazarite or Pauline doctrine.

Institutional Church

Once theMessianic Jewish influendeft the new faith, the gentilekklesiarather quickly
transtioned into the Catholic Krchcentered on Rome

From the beginning the church was heavily influenced bytltere of theRoman Empire

within which it took form. Theseriousdebates over doctirthreatened to fragment the new

religion, sothe church leadershigreatedauthority structurethat could standardize belief and

practicesi mi | ar to those used in the human politic
the various communities tkelievers, the most important of whialasthe Bishop of Rometlie

Pore). Over time Cardinals and Archbishops were added to the hierarchiyinaditely

overseeing the priest assigned to each congregation. Advancement through the ranks of

leadership rquired close adherence to the standardized doctrine and protocols of the church, and
much of the organic and dynamic expression okttidesiavasthereaftetost.

éthe apostles declined the office of | egis
partial scandals and divisions, than to exclude the Christians of a future age from

the liberty of varying their forms of ecclesiastical government according to the

changes of times and circumstances.

[Gibbon, Edward. History of the Decline and Fall of the Romaapike. Chapter

XV, Part VI]

Over time he church became a political power in its own right, achiebotf greatvealth and

influence. With the conversion of Emperor Constantine to the fatirjstianitybecame the

official religion of the Roman EmpireThe church reinforced the Roman political regime, and

the State protected the church. So tight was this relationship that when the empire finally broke

apart late in the first millennium the church brohi piecesvith it. TheRoman, Byzantine,
Alexandrian,andNestorianchurches found themselves in frequent tension with each ofber.

times there werevenmultiple competing popes, the outstanding examples of which are the

, EaWNetst Schism* beginning beagil®@®mi3n@nidn , Papa&l S
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To be fair, he church haalways usedts political influencefor good. In Roman timesherole

of women and children in society was elevagghanism declinedlignity was returned to basic

labor, andslaveprotectionantroduced But the political nature of the church and supporting

Holy Roman Empiralsoled it to exercise force in the world quapart from the&kingdom of

God it represents. The crusades against Islam certainly appear to have been political opportunism
writ large; resulting as they did in the killing of thousands of Jews in the Rhineland, destruction

of the competing Byzantine Empire, and establishment of Crusadertbtatgghouthe Holy

Land

We should not make the mistake of assuming thet sepulsivebehavior was limited to the

Catholic Church Among other atrocitieshe Protestant Reformatiarf the 16" century
includedthedissolution and destruction of the monasteries in England by Henryavitlan

.1 conoclastic f ur yc¢chdrches of acdthemn Guopss statedbodioee, Cat h o |
there has always been a mixture of soul and S

In truth, these two citiefheavenly church and earthly empires¢ entangled
together in this world, and intermixed until the lasigment effects their
separation.

[Saint Augustin of HippoCity of God Book 1, Ch 35, Line 43

Jesus did not create a new religion or religious organization. He taught fellowship, discipleship,
service, and relationship with God. He was not a Messianic crusader or an administrator. He
fervently denounced the corrupt political administration efTempleevenwhile honoring his
covenantal obligatioto worship there Jesus did natoncern himself with doctrinend so had

no need to imposgolitical control over his disciples all of whom were fredollow or not

We are living today in a new agé Holy Spirit which is remaking th simple, organiekklesia
[Synan, VinsonThe Century of the Holy Spirithomas Nelson Publishers, 2001
Rather than institutionalizing a new generation of church, we need to embearestiuctured
dynamismin which Jesus is expressing himself throughchisimunity offollowers

Weakness an8ieparation

If the church has fallen victim to imperial overreach, it has also madgppesitemistake of
retreatingtoo farfrom its mission to transform the worldChristianity was a dynamic force in a
stagnant but prosperous Roman Empire. It was the only real source of new ideas in a society that
was producing little that was visionary. Yet the practical outworking of this revelation was

largely confined to creeng the church culture and little attempt was made to reshape the
civilization outside the new buildings.

The reality during the waning days of the Roman Empire was of Christianity rather conformed to
the surrounding culture. Christians continued totieir gladiatorial contests, possess slaves,
and accumulate property. There was little of the community sharing and public demonstration of
spiritual power that so marked the first Jerusaddklesia Salvation was considered a personal
transformationnot a cultural or corporate one.
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At the other end of the spectrumas the monastic movement, which had started in Egypt and by
the end of the fifth century was well established in the Catholic Church of both Rome and
Byzantium. These variou®mmunities of believers dedicated themselves to the Christian ideal
and were the source of prolific Christian thought, but similarly lacked a transformative mission
beyond the personal.

Both of these tendencies that emerged in the Roman E#ipi@nfam to culture and to
withdraw from it- remained defining parts of the Christian landscape all the way through the
middle ages until the Protestant and Catholic Reformations of theet®ury that laid the
foundation for our modern versions of Christratigion.

The ekklesiais the community of believers called out of secular culture to share with one another
in every way, and in this the monastic movement was faithful to its purpose. But its mission is to
prepare and empower each member as a comiuitdly Spirit to bring the good news to the

world. If the community turns too far inward, then it has failed its members along with Jesus.

Cessationism

The gospel was proclaimed widely and forcefully by the first apostles because their words were
validated by miraculous manifestations. Holy Spirit made himself known whenever, wherever,
and however the gospel was preached in obedience to his direchi@dyhamic ministry could

not be structured or packaged, and it found greatest freedom in the absence of any institutional
control.

As the church organized itself around standardized doctrine and protocols, Holy Spirit was less

free to move. Fear ohé propheti@and othemifts, particularly when expressed through the less
experienced, led to abolition tfeir authorityin the churcrandthe public functions of religion
becamdncreasinglyentrusted to the establishadd approvedninisters This irevitably

resulted in a divide bet we eparistiohees ,tphradf eesngpioomea
the forme and disempowered the latter. The passive laity was no longer discipled to be a

tabernacle of Holy Spirit, and in later years, even thdingaand interpretation of the scriptures
themselves became tb&clusive rightof the priest.

It should be no wonder then that miracles nearly ceased in the church and that without
demonstrations of spiritual power, it lost its ability to transform sgci€he ekklesiabecame a
government like any other human institution, resorting to control as the medium for change.

If the freedom of Holy Spirit to minister through imspoweris inversely proportional to church
structure, then we will see miracles increase akam again what it means to be a priesthood
of believers[1 Peter 2:4] Instead otontinuallyseeking understanding so we can serve others
in Jesus name, we needa@continuallyservingso that we might discovéris ways This is

how cessationism itself will end and thenamispower of theekklesiabe restored.

Government
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Jesus® Kingdom on earth is a spirituay. govern
As such, it finds itself inevitably set against other competing governmental ste,diatie
spiritual and natural.

We havealreadyexploredhowthe spiritualekklesiabecame institutionalized into tfioman
Catholic Ghurch- ahuman governmemomplete with hierarchical administration, military
forces, and enforced doctrineodeled on the Roman Empire

Iron Age Israetook a different path to the same poirit was gpure theocracin which the
expression of its faith and administration t3fGommunity affairs were both led by Gothis
worked until theneeds of administering a growing empieguiredthe appointment of a human
king and military leaderand the need to standardize behavior among a large population
transformed simple spiril laws into a complex legal cod&he ongoing desire by Jews to
establish a human theocratic government in the midst of Roman occupation was suleédal. T
Israel restored in 194i@tentionally separatesvil government from the administration of the
Jewish faith.

Islamhas alwaysnixed spiritual and natural governmenmtften administering countries as
theocraciesintil theMahdi appears.Some of thdslamic Caliphates of the Middle Agel

govern well,and Islamic societin generaktontributed gretly to the arts and sciences of the

time. But there has also been much human ambition expressed in the faith, and the personal
jihad has often turned into communal conquest.

Whenever human history has administered civil affairs in the name of God vilee gicthe

state has tried to apply spiritual doctrines in human whaajsare disastrousrl he ekklesiais

properly a spiritual government whoaethority existsn that realm Disciples actively witness

and serve in the natural, but do not engage in witchcraft by imposing their personal will on the

wor |l d. There is real danger in ,dominion the
Christ we will exercise humaroatrol that was never demonstrated by our servant King.

Admittedly, dl that may change if and wheesugeturns as globalDavidic King, but for now

it is not our job to dahatjob.
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Advice to Governments

This chapteraddresses the question of howctmstitutethe naturalgovernment of a geographic

region that has full international sovereignty. There fareexamplejsland nations which have
adopted ,Christian® principles for governance
enough to leverage a relatively homogeneous set of societal values and norms. What would

Jesus have to say about running such stitinion, and how does it relate to thleklesi&

Lawfulness and vision

It is well accepted in foreign amlrclesthat no amount of brilliance in community development
can overcome dysfunctional government. When those with political and military pbo@se

to use the nation as their persoplaything every other citizen suffers. Any assets transferred
into the nation become fair game for confiscation through arbitrary change to policy, corruption,
and outright theft. Without protection of privgieoperty, there is no incentive for the citizenry

to do anything more than subsist, with the result that the economy collapssss the province

of dictators and strongmen.

Governmers that maintain perspective teir rightful role facilitate socal health Their
primaryresponsibilityis to protect thephysicalsafetyof citizens and their properfyom disease,
privation, andconfiscation so each persdmasan opportunity to achieve his human purpose
Theyreinforce positive social norniig/ legislating and modelintansparency, integritystice,
andhonor. Good governance can be found in @ajitical model(eg.,democracy, theocracy,
socialist,monarchy)so long as those in powlgre their role as humble servants of the citizenry.

Heathy societies have @@mmon and unifyingision of who they are collectivelyLack ofsuch

a visionleads to selfishness asdcial breakdown. We see thismrany placesoday wherdear,

political manipulation, and greed have replaced any sense of shapbse There is too little

willingness to sacrifice for another. The Bible speaks of this in terms of the people having no
groundi ng i n Gthasbesomnmgincreasglylawiessifenalty,, | i vi ng wit ho
Torah' ) Provefbs 29:1]8 Matthew 24:12

Jesus, a segé&baddhesnram ithe earth, pointed us back to covenant with God. He
continues today to manifest Hpiritual governmenin the earthvia Holy Sprit who tabernacles
in his followers. Throughkhe ekklesiahe provides a vision and purpose for the wahlat is

based on lovdawfulness and serviceThe ekklesiais the antidote to lawlesociety

Hebraic government

The Hebrew theocracy was initially organized in accordance withidheh It specifieda
formal priestly ritual assigned to the line of Aaron, anldgal codéo be administered through
Moses as prophet and juddéere was no complex organizationaldaucracy; just gent of
meeting judge,altar, priestandthe people in their various clans and trib&kis all changed of
course when the people elected to switch to a monarchy led by avkiaty, eliminated forever
true theocratic governmentsraeltoday isa parliamentary democracy whaseanization and
functionresembles that ahanyother nations.

85



TheTorahwas given so that a nation in obedience would eGayd “ s covenassant Dbl es-¢
community Sin that would block that blessing was punishBléd. modern governmeiirganizes

itself around this principlanylonger. Rather, the law has become an entity unto itself, and
justice is now a matter of the .Azldraclgrewinr at her
population and complexity, @ddedayers of interpretatioto the original commandments so

specific behaviors could be more expeditioystyged Of necessity, civic administration mave

further and furtheawayfrom the flat governase structure of the Biblical judges.

This same pitfall awaits thekklesiaif its governance is scaled up to the national leye.we

have explored, there are | eadership roles in
decision is taken with theoansel of Holy Spirit. The community needs to be absolutely

obedient. Administering a large territorial government involves a level of complexity that would
inevitably force expeditious human decisimaking that ends up ignoring Holy Spirit.

As a pradtal matter, theekklesiashould not attempt to govern beyond the scope of its ability to
hear from Holy Spirit on all matters obedience This necessarily limits the span of control of
the King“"s |l eader shi p t esaningamed organigcgnemartitys a | o g

Jesusever gave any guidance on running a government, temple, or any other human institution
His Kingdomis spiritual;established to guidend empowehis followers on earth as they carry

out his great commission &vangelize and disciple the worlde chose to leave the arrangement

of human affairs to humans as stewards of the waBdngsis 1:2]8

Human institutions are always subject to corrupdiod this should give us pause beftieking
the seven cultural mountains for Christ"he church has sat astride political and economic
power in the past and it did not work out very wdlhe job of theskklesiais to influence the
world, not dominate it at least until we enter a vedyfferent dispensation in theophesied
'Day of the Lord'.

Guidance

Intriguingly, the Greek woreékklesiad i d have another meaning durin
this topic. It was the name of thaghest governing body of the Greek dematic govenment

(which beinga democacy had no monarch or president)is possible the gospel writeras

makingt he point that God"s Ki ngdentity newvertheless t h, des
carries governmental authority to influence human institutionkstheir leadership

It is therefore very aquidegavgnors,&ings and presidehtsis us * f
the performance of their responsibilities. G
regarding proper administratioDéuteronomy 10:1213] [Isaiah 58:67] [Micah 6:§

We therefore offetwo items ofspecific guidance. First, every government instituted among

men has an obligation ttionduct all its affairs with transparency, integrity, justice, and honor.
This was the irtsuctionJesugyave to those who asked about their specific vocations.
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And the crowds were questioning him, saying, "Then what shall we do?" And he
would answer and say to them, "The man who has two tunics is to share with him
who has none; and he whashfood is to do likewise." And some tax collectors

also came to be baptized, and they said to him, "Teacher, what shall we do?" And
he said to them, "Collect no more than what you have been ordered to." Some
soldiers were questioning him, saying, "And tsilaout us, what shall we do?"

And he said to them, "Do not take money from anyone by force, or accuse anyone
falsely, and be content with your wages."

[Luke 3:10-14]

Second, most governments include in their legal code dmsag the Ten @nmandmentshat
dealwi t h one®" s human addressghe mostimporkEdarenyandthents thase
governing the nat i onasexprassed thalewshfema p wi t h i ts

Hear, O Israel! The LORD is our God, the LORD is one! You shall love the
LORD your God with all your heart and with all your soul and with all your
might.

[Deuteronomy 6:4]

Proper governance requires first honoring the one who instituted government among men. Doing

so attracts the Lor d" s thatthe satiangags the wkyafihbmam g t o
frailty, no matter how transparent or just
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Part Il

Moraviars of Saxony
Quakers of England
Mennonites of America
Hutterian Brethren

Israeli Kibbutzim

- Case studies
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Appendix

Expressing the Presence of God
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The Tabernacle A Poem by James Coke

A cloud in the day, and a fire by night;

Tent of God"s presence bel ow.
Too holy for man, yet dwelling in sight;

Moses alone did He know.

Ruachcame as the wind, blowing through as He would;
Visiting then moving on.

A Spirit of arts, of prophets and war;

Empowering, gifting then gone.

Then Christ made the way, and Holy Spirit remains;

Baptist of fruit and of fire.

To sanctify teach, and shafeat her * s pur e heart;
Fulfilling God"s Kingdom desire.

The tent is now us, and His presence within;
His holiness burns out the dross.

The cloud and the fire, a cover again;

A continuing gift of the cross.

And now in your plan, you inhabit anew;
Manifestpresence in us.

Your breath speaks the words, your hands do the work;
In vessels of clay you possess.

A union with you, that makes us complete;
And brings forth a glorious bride.

Our wills bound in love, our spirits in dance;
A marriage and covenant tied.
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Expressing the Vision for a Renewed Ekklesiames Coke

| have a vision.

It is of one regional ekklesia (community of people covenanted to follow Jesus as Messiah)

1 Where believers know who they are in Jesus and who he is in them

1 Who intentionallyhumble themselves so He can express Himself through them as His
Kingdom on Earth
1 Who serve others in both the natural and with whatever spiritual gifts Jesus wants to give
1 The highest expressionbeingsele ss | ove for all ofein@God"s c
1 Everywhere, 24x7, as a testimony and example for a dark world

It is of an ekklesia that loves its King and shows it
1 Where God, His Son, and His Spirit are honored, celebrated, invited, and shared by
honest hearts
Where theology and doctrine arenor points of faith and love
Because obedience is based on what Holy Spirit says uniquely to each person
In which the family rallies around a moral failure to support redemption and healing
But does not tolerate repeated;r@pented sin in its ranks
Andt her eby can appropriate all of the Fathe

= =4 =4 -8 -9

It is of an ekklesia that is sovereign and seifficient
1 Inwhich all the natural talents, training, and spiritual gifts are recognized, called out, and
catalogued
1 So anyone in need knowghere to turn-for the Father has placed in our midst
everything necessary
Where most assemblies are found in town, at homes, and in nature
So churches are just buildings held in trust for the regional ekklesia to use for special
gatherings
91 and norprofit corporations with their secular compromises pass away
1 The world cannot persecute and dilute what its institutions cannot see
1 Where shepherds shepherd, healers heal, and judges judge wherever and whenever
needed
And everyone freely shares what God frasly given them
Because everyone has a paid vocation in the family economy

T
T

T
T

It is of an ekklesia that is ever missional
1 Serving the world and especially those that cannot help themselves
1 Evangelizing through both word and deed
9 Discipling whenever therer@ questions
1 Because the world will be looking for light in the darkness and the Lord loves to draw to
His own

And whatever is left over is sent to those in other regions that do not yet have their vision
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Undeastanding théVlanifestation of the Glorious Ekklesia

“Di spens

(1) General Concepts

(2) Biblical View

(3) Metaphor of Symphony Orchestra

Old Testament

People did things in their own strength 4
part of ,stewardin
Peopl e , walbuechddnai t
revelation of an indwelling Spirit

General
1 Holy Spirit visited on specific
people for specific purposes for
limited time
Pentecost
I Torah given to Moses on Sinai
Tabernacles

Yeshua conducts the orchest
Holy Spirit enables the soloist during thg
time of the solo then lifts.

1 Temple dedicated nd Go d
glory fills it
New Testament | Holy Spirit beginsworking through Pentecost Holy Spirit indwells all musicians and

peopleto sanctifythem, confirm the
gospel message, agdre giftsto others
Man organizes his faith creating tji¢oly
RomanEmpirée'

1 Baptism of Holy Spirit & Firgo
empower Great Commission
Tabernacles
1 YeshuacomesasimmanuEl

helps them play their part as defined in
the sheet music.

Latter Days

Yeshuaexpressehis presence éely

Tabernacles

Yeshua indwells all musicians and it is |

through yielded vessels 1 Baptism of His Presence to breath that plays
§  Our flesh mustlecreaseso mani fest the , f No sheet music
Yeshua caincreasinglyexpress conducting and playing is
his presence in us perfectly synchronized
1 Only the presence of Yeshua cd {1 Parts shift around among chairs
manifest the glorious church; as he desiresno hierarchy or
church of man never will permanent assignments within g
instrument type
This is the only W 1 Anyone who takes back playing
perfect and glorioudespite fallen man. his own instrument sounds
terribly out of place
Day of the Lord | Transition to Messianic Age (7,00@ear) | Yom Teruah Musicians become part of a new type of
1 Return of t he | Messianic symphony orchestra

Tabernacles
1 Yeshua lives among his people

and teaches the fullness of Tora
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